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value orientations that underlie the transformation from the ladder to the stair
are Benevolence-Caring and Conformity-Interpersonal, which contain the
postulates of Helpful, Family Security, and Respect Parents. It is just one
example of how Adat values have transformed into benevolence and
conformity in the traditional house of Limo Koto Kampar Riau. This value
orientation has not experienced a shift from Islamic values. There is a
transformation of form from the philosophical symbol on the ladder to the
practical technical ladder. These findings are beneficial for understanding
residents' motivations in developing their homes and contributing to
addressing the preservation of traditional architecture.
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1. INTRODUCTION

Limo Koto Kampar is an ethnic area in the Kampar district of Riau Province, which borders West Sumatra
Province. It is part of the Pagaruyung kingdom in Minangkabau, West Sumatra [1]. Now, it is included in the Riau
Province [2], where the majority have Malay culture. It is interesting to note that there are several cultural
similarities between the Limo Koto people and the Minangkabau people, including ethnicity, language, social
procedures, and even the shape of the house [3]. The people of Limo Koto Kampar have a unique culture of
migrating, much like their Minangkabau counterparts [4]. Throughout the years, the people of Limo Koto Kampar
have adapted and evolved, bringing their traditions and customs wherever they go.

The Limo Koto Kampar house looks unique, and its lontik roof is reminiscent of the gonjong in Minangkabau.
The house is built on stilts higher than a human's height, making it stand out even more. However, over time, the
house has undergone in its design. With the wave of people returning from Malaysia, the house has gradually
transitioned into a pyramid roof with a raised stage that is lower than before. Despite the changes, the Limo Koto
Kampar house still looks stunning and is a sight to behold [4].

Both Minangkabau and Malay adhere to customary law based on Islam. "Adat based on Syarak, Syarak based
on Kitabullah" refers to this adat legislation [3] [5]. Therefore, God's rules or Syarak govern all customary concerns.
In other words, the foundation of adat is Islamic law, which originates from the Book of Allah, namely the Qur'an
and Hadith, so there will be no resistance in the future [5].

306 | © 2024 The Author(s). This is an open-access article under the CC-BY-SA creativecommons.org/licenses/by-sa/4.0,




Ratna Amanati, Himasari Hanan, Hanson E. Kusuma

There are three levels of adat: Custom, Established Custom, and Customary Custom [5] [6]. An unchangeable
tradition is a True Custom. "Adat based on Syarak" contains this principle. Natural adat declares the adat that takes
God's revelation to the Rasulullah [6]. This custom is not damaged by space and time because humans cannot alter
this tradition. The next one is Established Customs, especially Adat, which is now a legal requirement made by
past ancestors to regulate human life in society and continues to be enforced by the next generation [6]. Change
is possible because of adjustments to the times and the views of the authorities [5]. Adat at this level is like the
advice taught by Raja Ali Haji in Gurindam Dua Belas. The third level of adat is Customary Custom. This level has
two kinds [6] [7], namely Customary Customs and Customs. A code of conduct is one of the conventions of
customary custom. Meanwhile, customs are provisions that become habits from generation to generation, such
as ethics related to nature.

The Limo Koto Kampar traditional house is a beautiful example of how building designs can carefully consider
the adat values of the surrounding community. This house is not just a place to live; it is a symbol of the perfection
of life. The application of customary values is evident in every aspect of the house building, from deliberations and
location selection to ceremonies and the construction and installation of every element of the home. The Limo
Koto Kampar home pays special attention to the necessity of the components of the steps to access it, making it
a truly unique and special place to call home.

The local people call straight wooden staircases with or without ornaments ladders. There are two types of
ladders [7] [8]. First is the round ladder, which is a ladder of round wood. The second type is the picak ladder,
made of thick, flat boards. Wooden joints on round ladders use a rope tie system. Residents use this ladder by
leaning it on the footing board of the door. The arrangement of the ladders, how to tie the ladder ropes, and the
parts of each ladder have a specific meaning according to custom.

The ladder represents the idea of Rahmatan Lil Alamin, according to which Islam is kindness toward all of
nature [9]. Customary values govern the selection of wood for scaffolding in the rules for logging as a form of
utilization and preservation of natural resources [3]. Customary law protects the forest as a source of timber.
Customary law regulates the use of forests for the benefit of nature and the next generation [3].

Philosophically, the ladder symbolizes the meaning of Islamic values [9]. For example, the tie-wrapped lilit salari
or belit bercengkam system on an arcing ladder is meant to avoid domestic conflicts and field disruptions. It
reminds the occupants to maintain harmony and avoid hostility always. The neck above the bend or floor beam
symbolizes the mother's affection for her child. It reminds us of the nobility of the mother and parents in the
family. The head-level part leaning against the footing board represents the head of the household who upholds
the family's dignity. It teaches responsibility towards the family. The number of levels of 5 or 6 on the ladder
symbolizes the pillars of Islam and the pillars of faith [9] that teach us to remember Tawhid always [10].

Adat employs the stairs to enforce guest politeness by putting them as a point of transition between the
outside and the inside of the dwelling building. When there are no male occupants in the house, the farthest
guests can only set one foot on the top rung and the other on the bend of the house [3]. It is an attitude of respect
for female residents, especially regarding their privacy.

The Limo Koto Kampar traditional house is an inherited house, that is, a dwelling passed down to the next
generation according to the lineage of the house owner. The heir is responsible for looking after and maintaining
the house. It is understood from idioms that the house is a setting for ancestral traditions [11] so that the
occupants of the house change from generation to generation, from the first generation of the founders to the
present generation as its heirs.

Over time, the needs of residents in Limo Koto have changed because of the development. The community
has undergone a significant transformation, with a new identity emerging. Changes in intense cultural identity can
affect the way of life, education, and subjective awareness of the culture [12]. It has led to changes in the
traditional Kampar house, which has had to adapt to the needs of each new generation of residents. One notable
change is the ladder element with stairs, which has become increasingly common in stilt dwellings.

Each generation of residents has different needs from the previous generation because of the times. Regional
development has played a crucial role in bringing about this change. The community evolves and grows
meaningfully with the help of various development initiatives. It is heartening to see how these efforts have paid
off and how Limo Koto has emerged as a shining example of progress and development [13]. With the distinct
needs of the current occupants, the Limo Koto Kampar traditional house has changed, including the tier element.
The stilt house's front ladder is becoming less and less common as modern stairs take their place.

New values that support the growth of these demands have replaced the place of traditional values that served
as the foundation for the creation of every component of the house. Instead of the orientation of traditional
values, the new value orientation now influences how the house develops. Traditional life in Limo Koto Kampar
today is shaky [7]. Many customary provisions are no longer adhered to. Adat only appears to play a role in formal
matters such as wedding ceremonies or inheritance dispute resolution. Customs and traditions are loosening,
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fading, and losing color with time [8]. There are quite a lot of traditional values that have been neglected and
extinct due to shifts and changes that keep happening.

Values are essential concepts to predict how someone would act [14]. Value orientation is a group of
compatible values [15]. Values can coexist or clash in a behavioral event according to the sinusoidal form of the
value orientation model [16], which does not have a hierarchical interest. These fundamental principles form a
cohesive framework that serves as the foundation for and can assist in explaining how people decide on their
attitudes and actions. Figure 1 is a sinusoidal value orientation model from Schwartz (2012) that allows values to
run together because they are not hierarchical.

Religious attitudes in the form of obedience or holding on to religious beliefs and behavior to fulfill religious
requests are Schwartz's postulates on the value of tradition. The opposite is also true: Benevolence and conformity
values encourage pious behavior in a helpful way [17]. Benevolence and conformity values are socially altruistic
attributes that sustain religious principles [14] [15]. Several postulates for Benevolence values, namely Helping,
working for the welfare of others, Sincerity or Honesty, Forgiveness, Devotion to close people, and Maintaining
family safety [14]. While the Conformity value emphasizes refraining from actions that may cause discomfort or
harm others [16], this also involves being courteous and respecting parents [14].

As times change, traditional ways of life can become loose and obscure [7] [8]. It may lead to the decline of
altruistic values and their replacement with egoistic ones. People may begin to focus more on personal values
rather than on prosocial ones. Sociocultural changes can also lead to modifications in people's identities and
lifestyles that conflict with traditional ways of life [18]. As the Limo Koto Kampar community grows, it may shift its
identity and lifestyle away from a prosocial culture and towards values that prioritize the individual, potentially
distancing itself from benevolence and conformity.

The transformation of building elements from traditional to modern can signify values over time. One of the
most significant examples of such a change is the stairs. Thus, the primary objective of this study is to analyze the
evolution of traditional values by investigating the shift from ladders to stairs. This shift from the ladder to the
stair often occurs in Limo Koto Kampar dwellings. The numerous factors related to this transformation underscore
the selection of the Limo Koto Kampar Traditional House as the object of study in this research.

This research reviews changes in occupant values that change building elements. This is what differentiates
this research from other previous research. Previous studies of Limo Koto Kampar houses have yet to examine the
house's occupants as the main actors who determine the shape of the house.

This statement raises the question of what value orientation is now influencing the alteration of different
building components. How can the direction of Islamic principles, which serve as the foundation for traditional
values, change to meet the demands of contemporary homeowners? This article will answer this question by
taking the case of changing levels into stairs in terms of two main aspects, namely the values of Benevolence and
Conformity. The conversation will bridge the value change that has taken place to comprehend the new value
orientation that the inhabitants of Limo Koto Kampar have mostly adopted in remodeling their dwellings.

2. METHODS

This research examines 50 family-occupied traditional stilt homes in Limo Koto Kampar. There are 44 stair
adaptations among the 50 homes. This study uses a sample of occupied houses because it sees the suitability of
its function as a residential house occupied by a family with daily household activities.

This study collected data using observation methods and semi-structured in-depth interviews. Observational
data collection aims to record changes regarding the materials used, size, shape, and complementary components.
Data collection also used semi-structured, in-depth interview techniques with the occupants of the houses to
gather information about these changes. The participants discussed their experiences with developing ladders
into stairs in the interviews, putting particular attention on the motivations for the creation of these ladders. We
will go further into these justifications to see the occupants' new value orientation and why they are changing.

The study's value orientation follows Schwartz's circular value orientation. The reason for using Schwartz's
value orientation is that these fundamental values form a coherent system that underlies and can help explain
individual decision-making, attitudes, and behavior [16]. This circular form implies that behavior can conform to
one or more values. Values that are adjacent support each other, while opposing values are contradictory. These
values can work together, whether side by side or at odds, to underlie behavior [19] [20] [21].
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Figure 1. Sinusoidal value orientation model [16]

The data analysis method to explore various reasons for changing the ladder toward value orientation uses the
Mean End Chain (MEC) method. MEC is a technique that links a tangible physical element to an intangible value
orientation [22]. The outcome can provide insight into someone's behavior towards specific attributes. This
strategy offers a means of tying a particular decision to overarching goals and values [23].

The MEC process goes through analysis by building a hierarchical map that places the behavior change at the
base level and then carefully locates the reasons for the need to show consequences at the levels above. Value
orientation is the last accomplishment that tops the search results. The search for Schwartz's postulates precedes
this step. Figure 2 below provides a straightforward illustration of the Hierarchical Value Map (HVM).

Value Orientation

| Schwartz's Postulate |

1

Reason for need/
consequence

1

Transformation ladder to stair |

Figure 2. The study's use of the Hierarchical Value Map model

The lines on the HVM will form a tree diagram. Each HVM tree diagram represents each conversion event. A
collection of all HVMs will show the frequency of each requirement and the same postulates. Boundary
Benevolence and Conformity values are used to calculate the frequency of a change pattern. The pattern of change
will show the needs experienced by many people in the transformation behavior and the tendency of the value
orientation that many of them adhere to.

Comparing the two patterns is necessary to respond to the purpose of revealing previous and present value
orientation changes. The HVM of changing the ladder to the stairs experienced by current occupants forms a
pattern with the reasons for their needs. The formation of stairs when building a house first also has a value
orientation and reasons of necessity. Comparing the two will answer the question of the change in the directive
of the former value with the current one. It will show how far the people of Limo Koto now adhere to these adat
values based on Islamic teachings in the development of their recent traditional houses.
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3. RESULT AND DISCUSSION

The form of a new staircase that replaces the traditional stilt house ladder is a form of a completely new
attribute. Figure 3 shows examples of stairs that are now commonly found in Limo Koto Kampar stilt houses. While
Figure 4 shows examples of ladders that still survive. The difference is in the material, shape, and size. The
appearance of the stairs shows something completely new from the previous form of the steps. With its new form,
the traditional values that underlie the initial stages of shape seem to have disappeared or at least have become
blurred or shifted. The people of Limo Koto Kampar are no longer interested in holding on to traditional values
that are the teachings of Islamic values [7] [8].

Figure 4. The shape of the ladder that still exists in the traditional Limo Koto Kampar Riau stilt house today

Making HVM is based on changing each level to a ladder. The formulation of needs refers to all the reasons for
the interview. By exploring the necessity of Schwartz's postulates, the analysis will reach the final goal, namely the
value orientation of Schwartz (2012). Figure 5 presents the HVM of all Benevolence-caring and Conformity-
interpersonal gains.
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Figure 5. HVM is the result of changing ladders to stairs in the traditional stilted home of Limo Koto Kampar Riau

Of all the needs that arise during interviews, the three necessities that have a high frequency are Make it Easy,
Keep Safe, and Make it Easier for Parents. These three needs are not only aimed at facilitating oneself but rather
aim to facilitate other people in the family, namely siblings and their parents or children. Residents address these
needs with practical design development techniques according to their current conditions. Design principles can
also reason the way of development. The most widely disclosed is the Widen the steps and Avoid Slippery
methods. Figure 6 also presents the frequency of reasons that emerged from the participants.

In HVM, the reason for the need relates to the postulates [14]. Three postulates emerge with a high frequency.
Respect for Parents, Help, and Family Security are the postulates. The three needs with high frequency lead to
these three postulates. Thus, the branches of the HVM tree changing the ladder to the ladder are increasingly
converging on two value orientations, namely Benevolence-Caring and Conformity-Interpersonal. In other words,
the value orientations ladder-to-stair transformation are the values of Benevolence-Caring and Conformity-
Interpersonal.

The formation of the HVM based on the reasons for change from the residents showed that their motivation
was for the benefit of the welfare of others. They change their attributes not because they adapt to cultural
developments and lifestyles [24] or because they want to improve the household economy [25]. The change from
the ladder to the stair is also not meant to symbolize pride [26] or even trust [27].

The values of Benevolence-Caring and Conformity-Interpersonal, which are the value orientation of the Limo
Koto community, are social altruistic values. Both value orientations are the reasons for the family's needs because
benevolence values must be interpreted as a narrower form of in-group altruism [15]. Figure 6 also contains the
frequency of postulates and the orientation of the values that appear. The values of Benevolence-Caring and
Conformity-Interpersonal that become the value orientation of the Limo Koto community are altruistic social
values. Prosocial behavior can be interpreted as benefitting others or society, although not always driven by
prosocial values [19]. However, it is significant to note that social behavior is not based on consequences but on
motivation [28]. Studies have shown that encouragement of Benevolence and Conformity values is positively
related to helping behavior, which is evident across different cultures [17].

The need to help by facilitating close people in the in-group (siblings, children, and parents), keeping them
safe, and respecting parents form the values in changing the ladder to the stairs. Another underlying need is
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choosing durable and sturdy stair-forming materials whose purpose is aimed at these three need factors:
facilitating, maintaining safety, and respecting parents.

Islam recommends giving ease and comfort to his sib, as stated in the Qur’an Surah Al-Maidah verse 2: "And
help you in (doing) virtue and piety, and do not help each other in committing sins and enmity." Practicing good
deeds towards others is an Islamic commandment [29]. For this reason, the people of Limo Koto Kampar changed
the ladder to a ladder, which made it easier for siblings, children, and parents to cross it and avoid worrying about
accidents. For this benevolent reason, the people of Limo Koto Kampar changed the ladder to stairs, which makes
it easier for siblings, children, and parents to cross it and avoid worrying about accidents.

Qur’an Surah Al-Kahf verse 95 also contains, "What my Lord has empowered me to do is better, so help me
with strength (humans and tools)". This verse tells when Dzulgarnain, a ruler, intended to help his people build a
fort. Dzulgarnain asked the people to be willing to contribute their physical strength through their hands to
establish the fortress. Thus, there is cooperation in realizing good intentions [29]. This behavior sets a good
example. The Limo Koto Kampar community has implemented this cooperative attitude in developing their ladder
to stairs.

Apart from the Qur’an, the Hadith also contains suggestions for helping each other. One Hadith states,
"Whoever relieves a believer of one trouble, surely Allah will relieve him of one trouble on the Day of Judgment.
Whoever makes it easy for other people's affairs, surely Allah will make it easy for him in this world and the
hereafter" (HR Muslim) [30]. God's help to someone also depends on the help he does to people. "Allah will help
a servant of His as long as the servant helps his brother" (Muslim Hadith) [31]. The reason for convenience from
the people of Limo Koto is also consistent with these two hadiths that always encourage helping each other and
helping other people's difficulties.

Islam also strongly encourages its people to save themselves and their families from various threats that
endanger human life. Qur'an Surah Al-Bagarah verse 195: "And spend (your wealth) in the way of Allah, and do
not throw yourself into destruction, and do good, for verily Allah loves those who do good". This verse clearly
shows that Muslims should not be determined to do something that could harm themselves or others [29].

Furthermore, one of the principles that are the main foundation of Islamic teachings is the figh proposition of
La Dharar Wa La Dhira ra, which means that it is not permissible to commit dangerous and endanger, either to
oneself or others. This rule is one of the Islamic laws that are the basis for preventing some harmful actions [32].
This rule is also a theory of goodness by seeking goodness or preventing damage. Hazard prevention is taking
preventive action that allows and eliminates the effects of the hazard, including preventing it from happening
again.

The Limo Koto people try to keep themselves and their families safe by enlarging staircases, avoiding slippery
surfaces, and avoiding using readily worn materials. This action is a case study of how the Islamic law's La Dharar
Wa La Dhira ra figh principle —which forbids injury to oneself and others— is being put.

Another high frequency of Schwartz's postulates is respect for parents, namely the behavior of changing the
ladder to stairs based on honor for their mother, father, or grandmother. Islam knows the term Birrul Walidain,
which means filial piety to parents and is obligatory for every child. It is stated in the Qur'an Surah An-Nisa verse
36: "And you should worship Allah and do not associate Him with anything, and you should do well to both parents"
[29]. Furthermore, Surah Lukman verse 14 states: "And We oblige a man to do good to his parents..." [29].
Likewise, many other verses in the Qur'an mention the obligation to do good to their parents.

The Hadith related to filial piety is: "God's pleasure is in the parents' pleasure, and Allah's displeasure is in the
parents' displeasure" (HR. Tarmidzi). The virtue of Birrul walidain is in the Hadith narrated by Abdur Rahman
Abdillah Ibni Mas'ud ra: "l once asked the Prophet SAW which deed is the most loved by Allah?" The Prophet "Salat
on time". Then | "What else besides that?" Rasulullah SAW: "Dedicated to both parents," | asked: "What else?"
Rasulullah: "Jihad in the way of Allah" (Bukhari and Muslim). People devoted to both parents can use their good
deeds to repent to Allah and their difficulties [33].

This study examines the construction of ladders for the Limo Koto house using the HVM to understand how
values and consequences shift. Figure 6 illustrates the HVM for creating a ladder on the Limo Koto Kampar stilt
house. To make tracing easier, this HVYM utilizes the outcomes of the ladder's purpose for comparison. The
consequences come from the intent and purpose of making the ladder. These aims and objectives are customary
norms that govern all aspects of their lives. Adat norms exist in the adat with the basis of Syarak, Syarak based on
the Kitabullah [3][8][9][11]. Additionally, postulates and value orientation are in alignment with Schwartz's
principles.

312 | Journal of Islamic Architecture 8(2), December 2024



Ratna Amanati, Himasari Hanan, Hanson E. Kusuma

( ) ( )
T 1

Protecting
[ nature ] [DEDendabuuy]

Tradition
3

value

Maintain
public
image

Responsible|

Wisdom

Care for
environment

postulat

Matur | (Care for their
love_J|_well-being
3

Preserving
natural
heritage to the
next generation,

Maintain forest|
sustainability

Avoid disputes ) (Describes ) ("Remind the head
in the family and | [ a mother's [| of the household
disturbance in | |love for her | [ to always maintain

the fields child the dignity of the
x 'y family

Using wood ) ( The neck of ) (The head of the
ties Lilit salari| | ladder above | | ladder lean on
or Belit the bendul the penongan
bercenakam ) \(girder beam)) \ (footing board)

Establishment of the ladder
in Rumah Limo Koto Kampar

Figure 6. HVM about the start of making a ladder at the Limo Koto Kampar stilt house

Maintaining
natural
balance

Reminiscent
of teachings
of Tauhid

Describing
the Pillars of
Islam and
the Pillars of
Faith

consqueence

Choose
wood/tree

Use strong
wood

Make rungs
of 50r6

behaviour

Customary norms regarding the consequences of making ladders are managing the forest by paying attention
to its sustainability and protecting it for the inheritance of posterity [3]. It is a behavior based on the Islamic
teachings of Rahmatan lil alamin [9]. The second is maintaining harmony within the family following the Qur'an
At-Tahrim verse 66, Ar Ruum verse 21, and Ukhuwah Islamiyah in general. The third is a picture of a mother's love
for her children. A mother's love and affection for her child is a provision from Allah, as mentioned in several verses
of the Qur'an, including in Surah Lukman verse 14, namely, "And We command humans (to do good) to their
parents. His mother had conceived him in a state of increasing weakness, and weaned him at the age of two". The
mother will carry out her role as a mother to the child, from conceiving, giving birth, breastfeeding, nurturing,
raising, and educating the child to become an independent adult [29].

Another customary norm in the consequences of the HVM is a warning to the head of the family. The head of
the family must maintain the dignity and honor of this family. It means setting a good example and upholding
honesty, respect, and responsibility. By doing so, the family can be proud of their reputation and respect in their
community. It also helps to raise a sense of unity and belonging within the family, as everyone works together to
uphold these significant values. Ultimately, the head of the family plays a crucial role in shaping the culture and
identity of the family and should take this responsibility seriously. The Qur'an recognizes the term, Muru'ah, which
aims to maintain self-esteem and respect. It follows the Qur'an Surah Al A'raf verse 33. Muru'ah is to keep behavior
so that it remains in the most significant state, do all kinds of morals and stay away from bad morals, apply all
things that will decorate and beautify personality, and leave everything that will soil and tarnish oneself related to
honor [34]. Bukhari's Hadith, which says, "Whoever tries to maintain his honor, Allah will protect his honor, and
whoever feels sufficient, Allah will provide sufficiently," strengthens the teachings of muru'ah.

The orientation of values at the beginning of making a ladder is different from when it developed into a stair
in the development of a house. Even though the forms are dissimilar, the consequences have the same basis,
namely Islamic teachings from the Qur'an and Hadith. At the beginning of making the ladder, symbols gave
meaning to Islamic teachings. When converting into a stair, residents apply it directly and technically to be helpful
daily. Figure 7 explains the similarities and differences.

The Helpful, Family Security, and respectful parent postulates on the ladder to stair transformation are rooted
in Islamic teachings that the people of Limo Koto Kampar have often applied in their daily lives. Because historically
Islam has been at the core of the dynamics of local community culture, these teachings innately became the
foundation of the behavior of individuals [35]. As a result, individuals continue to uphold Islamic teachings as their
guiding principles even when their society changes. The original customary values still serve as the basis for the
value orientation that they currently preserve. Islamic teachings do not mean to influence the presence of a
physical symbol in a house [36]—[38]. Muslim values are principles of daily life in connection to the Qur’an and the
Prophet's Sunnah, and following them in one's home environment is one way to submit to Islamic teachings [39].
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Unknowingly, the Limo Koto people continue to use Islamic teachings, which are the basis of their custom, in
changing their stilt houses. Precisely unconscious is a cultural awareness [12], namely an awareness of subjective
cultural identity as a fundamental guarantee in inheritance from generation to generation that provides practical
support in strengthening identity. It proves that the next generations in Limo Koto Kampar still firmly adhere to
the notice "Adat based on Syarak, Syarak based on the Book of Allah." Part of this awareness encourages the
fulfillment of needs through a series of subtle adaptations in a local way and harmonious continuity [40].

When the thought of a mother's love for her children, it is hard not to imagine the lengths she would go to
ensure their safety and well-being. Similarly, the people of Limo Koto Kampar are taking steps to show their
affection by improving the safety of the ladders they use. In ancient times, ladders used to have a long neck that
rested on a bend or floor beam. However, now, people are moving towards more modern and secure designs. The
people of Limo Koto Kampar are changing the steps to be wider than applying wood, not slippery, and using
sturdier materials to avoid accidents, such as the danger of slipping, falling, or falling. These changes are necessary
to ensure the safety of individuals while using ladders. Wooden boards on ladders can be narrow and slippery
when wet, so it is crucial to have a design that prioritizes safety and convenience. It is heartening to see people
come together to prioritize the safety of their community.

Adat is rooted in syarak,
syarak is based on
Kitabullah

Benevolence-Caring

| Conformity-Interpersonal

i 1
® The teaching of Tawhid r Isla-lm—ﬁc | | = Helpful
® Keeping the family safe L teacHings _|[_ = Family Security
®* Mother-daughter love -Tr - = Respect Parent
.

Responsibility of the head
of the family

Respect women
Rahmatan Lil Alamin

Practical
Technical

Symbolic
Philosophy

transformation

Figure 7. The orientation of the values of the Limo Koto people in the transformation of their adat houses uses the same core values as the
basics of traditional values, namely Islamic teachings. The difference is in the way of expression. Disclosure of traditional values used to be
philosophically symbolic, but it is now more technically practical

The local community still adheres to the traditional foundations, but the appearance of the attributes of the
residential house has changed. It proves that local uniqueness has faded and led to the same form. Thus,
globalization has also entered Limo Koto Kampar. Globalization is becoming a critical tool for cultural homogeneity
and ending cultural diversity [41]. Cultural imperialism has influenced the structure of the indigenous family and
given strength to the globalization movement. This condition is the same as that of Muslim villages, which have
experienced changes in physical and economic layout. However, communal harmony, residents' social relations,
and Islamic traditions are core elements and values [42]. It shows a sustainable, non-material concept instinctive
in vernacular architecture [43].

There are transformations of the form [44] in rumah Limo Koto Kampar. Despite changes in the raw materials,
the community still upholds Islamic values deeply rooted in adat. These values have a lasting influence on how
people conduct their everyday lives. It is impressive to see how the spirit of the community remains intact, even
as they adapt to modern times.

Indigenous education becomes the transmission of customary norms and values from generation to
generation, which plays a necessary role in regulating social life [41]. The Limo Koto Kampar community organizes
traditional education from family and kinship and applies it directly in daily life. As is the case with Turkish houses
that change to meet the needs of different generations in various eras but maintain strong characteristics [45],
Limo Koto Kampar houses are also able to preserve the foundations of the character of social life in the community
due to traditional education in the family. It is interesting to note that the Limo Koto Kampar traditional stilt house
embodies Islamic values in its design through a symbolic and philosophical form. Unlike modern developments,
the next generation develops their dwelling technically and practically. It is incredible how traditions can shape
architecture and unique ways of design.
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4. CONCLUSION

The value orientations that currently influence the transformation of traditional Limo Koto Kampar house
buildings are Benevolence-Caring and Conformity-Interpersonal. Even though the development of the physical
form of the house has slowly left the traditional behind, this value orientation is not a personal-focused value.
These values are prosocial values that are part of the traditional values of the Limo Koto Kampar community,
namely "Adat based on Syarak, Syarak based on Kitabullah." The structure of houses in the Limo Koto Kampar is
not just a physical construction but a reflection of their traditional values. A principal aspect is symbolism and
philosophy in the design to convey Islamic teachings. The hope is that they will practice it in their daily lives.
However, in its development, the new form answered technical, practical needs in implementing the values of
Islamic teachings.

The Benevolence-Caring and Conformity-Interpersonal value orientations are value orientations that are part
of Islamic teachings so that they do not conflict with or diminish traditional values. This value orientation provides
further evidence that the community of Limo Koto Kampar still holds steadfast to Islamic principles as the
foundation for their traditional values in constructing their stilt houses. Their approach has changed from being
symbolic and philosophical to becoming more practical and technical.
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