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ABSTRACT

The Muslim family's important criteria that inhabited their house are the
needs of his family's privacy, creating an Islamic behavior (modesty) and en-
tertaining guests (hospitality) who came to visit. The perception of these
needs included the development of a minimalist contemporary architecture
that is now widely grown. Contemporary minimalism is one type of architec-
ture emerged in Indonesia, especially in Medan. The type is simple and small
dimensions characterize minimalism. Does every Muslim family in the area of
Medan (sample) is easily adaptable to the needs that exist in minimalist
contemporary architecture include the need for privacy, modesty, and
hospitality?. Therefore, the research purpose is to discover a Muslim family
adaptation to the needs of space and performance. The method used was a
gualitative method of mapping the behavior by place-centered mapping.
Results from this study are the adaptation of living in the house to
appropriate their needs and recommending improvements in the design of
houses
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INTRODUCTION

As an essential all Muslim activity, houses and
domestic furnishings have deep significance than just a
place for shelter in Islam [1]. In the development of the
Post-Modern Architecture era, the phenomenon of
minimalism in architecture is growing. Some
researchers describe Minimalism in Architecture as
simple and traditional shapes, geometric, unity, and
simplicity [2][3]. The phenomenon of minimalism in
architecture also occurs in Indonesia. It can be seen
from the preferences of housing consumers towards
minimalist architecture in some researches [4][5]
Based on this background, this research was carried
out because, based on housing consumers'
preferences, the developers, as housing producers,
built planned housing with the concept of minimalist
architecture. In the design of a home, minimalist
contemporary style is a design concept in demand by
Indonesian people, including in Medan. The number of
Muslim families in need of house based on worship and
the internalization of Islamic values need to be fulfilled
to maintain good relations with nature and
surroundings.

Architecture must be experienced to be
understood. The complexity of the experience is seen
through a better understanding of the relationship
between architecture and human life [6]. Family

experience in inhabiting minimalist buildings is a way
to understand minimalist architecture itself. Minimalist
architectural characteristics such as simple, geometric,
unity, and simplicity require adjusting for the inhabiting
family. Because there is a close relationship between
the size of living space and subjective well-being [7].
The process of self-adjustment is an adaptation
process. The process of adaptation can be grouped
into three kinds; (1) adaptation by adjustment, (2)
adaptation by the reaction, and (3) adaptation by
withdrawal [8]. This research was conducted to
determine the adaptation process carried out by
Muslim families to minimalist residential buildings. The
activities of inhabiting Muslim families have specific
characteristics based on Islamic religious rules.

There are at least four criteria that need to be
obeyed by an Islamic dwelling: separation between
men and women without any marital relations, Islamic
environment, and not to use the services of
conventional financial institutions [9]. Are the Muslim
families adaptable to contemporary minimalist
dwelling to meet their needs, and performance space
has been sufficient? The contemporary minimalist
house is known for the character of a practical and
functional design with geometric shapes that
emphasize the space's processing efficiency. The
research purpose is to discover a Muslim family
adaptation living in  minimalist contemporary
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architectural housing in Medan City.

In line with the increasing Muslim population in
Indonesia, housing with the Islamic concept is also
developing [9][10][11][12]. Then the needs of Muslim
families for housing with the Islamic concept also
increase. This research was conducted to examine
whether minimalist housing can answer Muslim
families' needs for the concept of Islamic housing.

Occupancy of a Muslim has the capacity as a
cultural space and the social relevance of the
Islamization of the area. Occupancy function as self-
development by demonstrating the expression of
emotions and social housing. On the other hand, it
serves to share, entertain, build relationships, and
physical occupancy function to its inhabitants as a
physical structure, space, and architectural style. The
relationship between the home occupied by Muslim
families, the setting up of individuals, and the sense of
interior space in the house is influenced by several
factors such as religion and culture [13].

Privacy is regarded as very important thing in
Muslim homes design that is determined by the
teachings and traditions of Islam from two primary
sources: a) The Quran - the revelation of Allah (God) to
the Prophet Muhammad; and b) the Sunnah - the
sayings and actions of Prophet Muhammad. There is an
inherent tendency in human beings towards privacy,
the most important thing at home [14]. Three different
layers of privacy explicitly follow privacy in a Muslim
home in Indonesia. These include a) privacy between
outsiders and neighbors, b) privacy between men and
women, and ¢) privacy between family members and
relatives. Privacy is achieved through visual and acous-
tic privacy. The optimum privacy in a traditional
Muslim's home requires gender separation systems
that maintain the safety of non-mahram woman (not
blood-related) [15].

In Islam, the act refers to the attitude of
modesty or shyness, humility, and moderation.
Modesty in Islam is represented in the form of daily
prayers to Allah [16]. Moslems are reminded to have a
courtesy outer (physical) and mind based on the Quran
and Sunnah's learning. Courtesy of Islamic Physical
related to the closure of intimate body parts to protect
women and men from non-mahramof every
movement indecent can lead to sexual harassment or
violations that are prohibited. Other physical Islamic
modesty can be represented in the form of building
design [17]. Highlights the importance of simplicity and
space occupancy appearance in Muslim home interiors.
Waste in home design is not recommended in Islam.
However, Muslim occupancy can maintain the
elegance and beauty of minimal design and furniture
arrangement. Occupancy of a Moslem is also a place to
perform and practice religious activities such as prayer,
reading the Quran, or even a family funeral service.
Flexibility to pray in occupancy individually, with family
and friends, highlights the importance of providing
internal space for this activity.

Receiving guests is an essential domestic eti-
quette of hospitality in Islam. Friendliness can be de-

fined as a constitutionaly acceptance. It is understood

closely related to acting lovingly toward strangers and

sharing with others [15]. Homes in Indonesia played an
important role in entertaining guests in the occupancy
public, also known as the living room. It is the only part
of occupancy that can be accessed directly from the
main entrance. The main social activities, such as
entertainment, meetings, discussions, and prayer in
the congregation, take place in this area. Women are
socializing in a transitional space, which is located
between the living room and dining room. Food
preparation is done in the kitchen.

The aims of this research are:

1. To find out whether residential with minimalist
architecture meets the needs of space for Mos-
lem family activities

2. To provide recommendations for Muslim fami-
lies to adapt living in dwellings with minimalist
architectural concepts

METHODS

This research used qualitative methods. This
study addresses issues that require an in-depth
understanding of the context of the time. The situation
is concerned, naturally appropriately conducted, and
following the objective conditions on the ground
without manipulation and the type of data collected
primarily qualitative data. The research process is
among other people's observations in their everyday
lives and seeks to understand the language and
interpretation. This study's variable is privacy, tested in
two Moselem houses as a case study [18].

Sample selection criteria are:

1. Samples were taken from the minimalist dwell-
ing built based on the occupants' design, not
from real estate development.

2. Muslim families of residents with minimalist
architectural concepts are devout families car-
rying out Islamic religious services.

The primary data collection is done by interview
and observation methods. The survey technique used
is place centered mapping. Steps of the research are
observing the objects of study and then make a list of
the observed behavior and determine a symbol or sign
sketchy behavior. The data is then based on practice in
the collective experiments in the analysis to obtain
conclusions behavioral tendencies. The measures
undertaken in this technique are 1) Determine the
place/space to be observed (object of study), 2)
Viewing activity that occurs in the place of observation,
and 3) Take note of the events that formed in place of
observation [19]. Islamic thought as a determinant
factor affects an individual's action in the built
environment are analyzing from two essential
directions, including 1) its effect through
environmental information in the built environment; 2)
its impact on the perceptual process of people to
execute an action [20].
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Data analysis method are:

1. Describe the mapping of occupant activity in
the sample house plans based on zoning
variables, namely privacy, modesty, and
hospitality.

2. Provide recommendations on occupant
activities zones so that residents can adapt to
spaces in the house with a minimalist concept.

Early traditional Muslim house follows certain
Islamic principles as guidelines in architectural design.
As a way of life, the house should provide a complete
living web that reflects the Muslims' lifestyle [3].

SAMPLE HOUSES USED FOR THE STUDY

Case Study House 1 (type 70 m2)

In this family, good relations with nearby
neighbors just greeted each other and interact socially
in Islamic activities. As their habits at home like, eat,
sleep, learn, cook, rest, keeping the house, interact
socially, and in the morning, Mom and Dad go to work
until the afternoon. The family's social circumstances
met will all their needs. Due to each family member's
business, they are not there to follow indigenous
Minang and Java traditions' activities. Still, before
traveling away, they usually prepare typical dishes of
Minang family.

Opinions about this family's privacy; The
clothes are not fully closed when they stay in the
house, but maintain decorum if someone who is not
amahram come to visit. In terms of modesty, they
spend more time in the room and worship in the
mosque near their home and let guests to pray at a
mosque in the area near the house because it makes
them feel interfere with private spaces. In terms of
hospitality, they found the home as a place of the
family privacy and not for receiving guests, but they
respect and serve the guests who come to visit.

Case Study House 2 (type 100 m?)

This family has a close relations with the
neighbors to communicate, maintaining social
cohesion, and help each other. As their habits at home
like, eat, sleep, learn, cook, rest, keeping the house,
interact socially, and in the morning, father and
brother went to work until late. The family's social
circumstances adequately met their needs because
Islam is the learning needs of their families. Indigenous
Minang tradition is not applied in this family, and
Islamic law.

Opinions about this family's privacy; The
clothes are not fully closed when they stay in the
house, but maintain decorum if someone who is not
a mahram come to visit. In terms of modesty, they
spend more time at the mosque worship close to
home, and female family members usually spend time
in the room of prayer. And in terms of hospitality, they
gladly accept and serve the guests who come to visit.

DISCUSSION

Based on the reserch results, identification of
areas in the house as follows:

we
master .
bed !I\'-= 2

famly we

|| dining

privacy area
privacy

semi-public

Iaichen - public

Figure 1. Identification Privacy Area in House 1

Figure 1 explains the identification of the area
classification based on the privacy variable in House 1.
The identification process of privacy area in Muslim
occupancy in Indonesia is explicitly followed by three
different layers of privacy [10]: (a) Privacy against the
outside world (b). Privacy against those allowed into
the house (c). Privacy among members of the
household themselves.
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Figure 2. Identification Privacy Area in House 2

Other physical Islamic modesty can be
represented in the form of building design. Figure 2
explains the identification of the area classification
based on the privacy variable in House 2.

In this occupancy, there is no separation
between living and family room,. To the front and rear,
home occupancy has a curtain for a room divider. The
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curtains are also used as a separator of front room and
kitchen room, maintaining the privacy of each room.
His public bathroom area also can not be seen directly
from the living room. It is divided by a curtain that
provides the convenience of users.

Occupancy of a Muslim is also a place to
perform and practice religious activities such as
worship, study, and read the Quran. This activity is
usually done in the privacy area of users including
bedrooms.
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Figure 3. Identification Modesty Area in House 1
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Figure 4. Identification Modesty Area in House 2

Figure 3 and Figure 4 explain the area
classification's identification based on the modesty
variable in House 1 and House 2. The vacancy is the
etiquette in occupancy stairs. Islam recommends that
honor guests who come to the dwelling. House 1
provides a front terrace to entertain male guests and a
living room for female guests. If circumstances do not
allow limitations, mahram's female guests will be
treated in the living room. In House 2, the patio
entertains male guests because of the many female
members in the house. Female guests are welcome
into the living room
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Figure 5. Identification Hospitality Area in House 1

The matter of privacy and hospitality in Islamic
culture has an impact on the formation of houses.
Figure 5 and Figure 6 explain the area classification's
identification based on the Hospitality variable in
House 1and House 2.

Guests will also be served by steeping drink
provided by a boy or mother. Guests are welcome to
use the toilet on the ground floor and other rooms
such as a terrace and a large space (family room and
living room) for a chat and so on. The excellent room
condition looks simple because it does not use chairs
and tables, just use the floor mat as a seat.
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Figure 6. Identification Hospitality Area in House 2

Identification of the adaptation process carried
out by residents of the house related to privacy
aspects are:

J Selecting the furniture as boundary between
public and semi-public area for the need of
privacy space

J Disadvantages will need the family to own the
room space because the number of women's
rooms is not sufficient. They apply by putting
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two of their daughters in one bedroom, even

though it was uncomfortable. For keeping their

respective privacy, they make a barrier of the

curtain on the women's room and bathroom.

Identification of the adaptation process carried
out by residents of the house related to modesty
aspects are:

o Create a barrier of curtains in the women's
room and bathroom.
[ Each family was taught to praise in the mosque

for men and praise in the house for women.
Identification of the adaptation process carried
out by residents of the house related to hospitality
aspects are:
° Receiving guests according to the conditions in
which women are more welcome in the home
(living room) and a man on the terrace home.
These observations used a value of 1-5 to
determine each Muslim family's adaptability in the
occupied home. This assessment is made in the form of
table data results that have been obtained from the
interviews.

Table 1. Indicators and variables based on adaptation family

Variables Indicator home 1 home 2
Privacy Security barrier 5 3
Noise 4 4
Aperture 5 3
Gender boundary 5 2
Modesty The boundary of 5 5
mahram and non-
mahram
Interior design 5 3
Praise area 5 3
Hospitality Receiving guest 5 4
Male room 3 3
Female room 4 3
Total 46 32
RECOMMENDATION

Figures 7 and 8 are the recommendations for
minimalist contemporary architectural housing in a
study case 1and 2.
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Figure 7. Recommendation for Home 1
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Figure 8. Recommendation for Home 2

CONCLUSION

The process of adaptation to the house's needs
(privacy, modesty, and hospitality) significantly affects
the calculated time. It can be fast, slow, or fail. The
process of adaptation to the needs of privacy faster
because each family will start by choosing these
choices that will make them comfortable. The need
adjustment to the modesty aspect is unsuccessful
because of the limitation of space availability and each
family's attitude. Process of the adaptation to the
needs of hospitality is too rapid. It has become
imperative for Muslims to respect his family.

The researchers also found the performance
space on minimalist architecture was still not sufficient
for Muslim families, such as the worship space. The
praise area dimensions are too small. There is a lot of
unused area on home 2, which should be maximized
with good access to the house. There is no gender
segregation in received guests, and home entrance is
too exposed.
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