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ABSTRACT 

Islamic values encompass important principles and teachings in life that dictate how individuals should lead their lives in this world. Guidance derived from Islamic teachings provides a perspective to be considered before making decisions or taking actions, where such actions are considered acts of worship to Allah SWT. Heritage buildings play a significant role in reflecting the history of civilization in a society or nation in the context of urban development and growth. Efforts to protect buildings as cultural heritage have been carried out in various cities in Indonesia in accordance with applicable regulations. The management and preservation of these buildings involve various interests, including business interests. The conversion of heritage buildings is an effort to regenerate and reuse them for different functions. Sustainable management is required to manage heritage buildings so that not only their historical value is preserved but also their sustainable reliability is considered. This conversion study was conducted in Malang, which has a majority Muslim population and many historic buildings designated as cultural heritage. The aim is to use Islamic values as guidelines for the principles of converting heritage buildings. This research uses qualitative methods, utilising the Quran and its interpretations as well as the Hadith as sources for integrating Islamic values into the principles of economics and influence on the social environment, the natural environment, historical-cultural value preservation, and technological-architectural possibilities. By adhering to Islamic values, it is hoped that the conversion process can be carried out more effectively, meeting the needs of residents and the environment while also ensuring the longevity and functionality of these buildings. The application of these principles also helps to avoid harmful actions or even acts that may lead to syirik, which can render worship ineffective.
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INTRODUCTION 

In Indonesia, there are many historical and ancient relics, particularly in the form of buildings that exhibit various characteristics, styles, values, history, and conditions. These architectural remnants play an important role in illustrating the history of a society or nation's civilization within the paradigm of urban development and growth. The efforts to protect various historical and archaeological assets are based on the legal framework established for preserving cultural heritage as regulated within Undang-undang nomor 11 Tahun 2010 Tentang Cagar Budaya material cultural heritage encompasses cultural heritage objects, buildings, structures, sites, and areas on land and/or in water. These entities require preservation due to their significant value in history, science, education, religion, and/or culture. This determination process ensures their importance is recognized and upheld [1]. Malang is among the Indonesian cities boasting numerous cultural heritage buildings. As the second largest city in East Java, Malang experienced significant urban growth at the outset of the 20th century. Often hailed as one of the finest examples of colonial city planning in the Dutch East Indies during that era, Malang City stands as a testament to this historical legacy. This is evident from the presence of buildings constructed during the colonial period that have endured to the present day. The government has identified 32 buildings as cultural heritage sites, comprising 27 buildings and 5 structures [3,4,5]. The government plays a crucial role in implementing the preservation of these cultural heritage buildings. The management and maintenance of these structures involve various interests, including business interests in the utilisation of cultural heritage buildings. They can serve as catalysts for promoting urban sustainability, thereby creating employment opportunities and contributing to economic growth [6,7]. However, with the current development of Malang City, the population and changes in the city are increasing, resulting in the need for land increasing. 
This will have the effect of scarcity of land in Malang City and environmental degradation [8]. On the one hand, the increasing development of urban areas and the lifestyle of the population has left several buildings, one of which includes cultural heritage buildings, which cannot keep up, becoming a major problem in disrupting the needs of the times, becoming neglected so that the city becomes unfit for habitation as it should be [9]. To address this problem, one approach is to regenerate these buildings through adaptive reuse, where their function is changed to meet the needs of a developing city. This process is usually called building conversion [10,11].
Building conversion entails the transformation of old buildings through changes and shifts in their functions [9]. These efforts are frequently spearheaded by the government as a means to rejuvenate neglected old city centres, transforming them into hubs for both domestic and foreign tourists [9,12]. Building conversions yield numerous positive outcomes, including the extension of building lifespans, revitalization of urban areas, conservation of energy and materials, rejuvenation of the surrounding environment, reduction of land use and urban sprawl, as well as the repurposing of abandoned yet well-maintained buildings into economically viable assets [9,11]. Conversion to alternative functions presents itself as a more efficient option compared to demolition and new construction [11]. In its application, as outlined by Pavlovskis et al. (2019), there are principles and criteria dividing the process into four aspects: economic benefits, impact on the social and natural environment, preservation of historical-cultural values, and technological-architectural possibilities [7].
In 2023, Malang City is projected to have a population of 847,182 people. The majority of its residents adhere to Islam, with approximately 792,002 individuals, constituting around 93% of the population [13]. With such a large Muslim population, it is evident that Islamic religious values serve as the primary guiding principles for behaviour among the people of Malang City. Islamic values encompass essential life principles and teachings dictating how individuals should lead their lives in this world. They serve as a source of ethics and morals, regulating the balance of human life and providing guidelines for making decisions and taking action [14]. In Islam, the revelation of Islamic teachings aims to offer guidance for humanity, facilitating their pursuit of happiness in the afterlife. As such, Islam governs all human activities, not only encompassing matters of worship (maghdah) such as prayer, fasting, almsgiving, and pilgrimage (hajj), but also addressing non-worship activities (ghairu maghdah), including transactions and interactions in various fields, including architecture [15]. This corresponds to the word of Allah SWT in Surah Az Zariyat ayat  56: "And I did not create the jinn and human except to worship Me". According to the interpretation of Ibnu Katsir, the meaning of this ayat is that Allah created them solely for the purpose of commanding them to worship Him, not because Allah needs them, but so that they may willingly submit and worship Allah, whether willingly or reluctantly. According to As-Suddi, worship can be beneficial or detrimental. Worship is beneficial when it is free from musyrik or associating partners with Allah. However, it becomes detrimental when worship is tainted with musyrik beliefs [16]. Meanwhile, according to Quraish Shihab, Allah did not create jinn and humans for a benefit that returns to Me, but I created them to worship Me, and that worship is very beneficial for themselves [17]. Thus, based on the interpretation of Ibn Katsir and Quraish Shihab and the interpretation of the surah Az Zariyat ayat 56, whatever is done by humans, including architecture, is solely as worship of Allah, and this will be beneficial for humans themselves.  However, according to Ibnu Katsir's interpretation, the value of worship may not be beneficial if human worship is accompanied by acts of musyrik, namely associating partners with Allah and contradicting Islamic teachings.
The previous explanation applies in the context of architectural activities of cultural heritage conversion, where Islamic principles regulate how buildings and the built environment are built and managed with attention to the values of justice, safety and sustainability. The principles of Islamic values can serve as a strategic approach to infuse the values found in the Qur'an and Hadith into cultural heritage buildings, aiming to derive benefits for both humans and the environment. Therefore, the success of cultural heritage building conversion can be gauged by its capacity to produce structures that are not only functional but also aesthetically pleasing and harmonious with their surroundings, enhancing the well-being of occupants and positively impacting the environment [15]. Applying these principles also helps avoid harmful actions or even actions that may lead to musyrik, which would render worship unbeneficial. Engaging in polytheistic acts is highly detested by Allah and constitutes a major sin. Therefore, as a Muslim, one is required to steer clear of anything that may lead to harm or musyrik, as stated in the hadith narrated by Imam Malik, hadith number 1234,” The prophet Muhammad (peace be upon him) said: You must not cause harm to yourself and cause harm to others.” [18]. In another hadith narrated by At-Tirmidzi, number 2317, "The prophet Muhammad (peace be upon him) said, 'Among the goodness of a person's Islam is leaving that which does not concern him” [19].
Building upon the aforementioned explanations, this research article aims to establish Islamic values as the guiding principles for the conversion of cultural heritage buildings. By adhering to Islamic values, it is anticipated that the conversion process can be executed more effectively, catering to the needs of residents and the environment, while ensuring the longevity and functionality of these buildings. Moreover, it is hoped that this approach will inspire the community, particularly the Muslim community, to prioritise environmental conservation and uphold the integrity and authenticity of cultural heritage buildings. Ultimately, this endeavour aims to contribute to the preservation of cultural heritage and the creation of a sustainable environment for future generations.

METHODS
This research employs qualitative research methods, primarily focusing on literature studies. The process involves several steps to obtain research results. Firstly, theories related to the conversion of cultural heritage buildings and the study of Islamic values as guiding principles for society are collected and comprehensively understood. Subsequently, four principles and criteria for the conversion of cultural heritage buildings are identified. These include considerations of economic benefits, influence on the social environment, impact on the natural environment, preservation of historical-cultural values, and technological-architectural possibilities. Then these principles and criteria are analysed using the Al-Qur'an which is supported by tafsir and As Sunnah (Hadist) to gain an understanding of Islamic values related to the principles and criteria for the conversion of cultural heritage buildings. The usage of both foundational sources of Islamic values is stated in the narration found in Sahih Muslim, Hadith number 4425, “The Messenger of Allah (peace be upon him) said: 'Know that indeed I have left for you two very great things. One of them is the Qur'an, whoever holds fast to it will be guided, and whoever abandons it will be led astray.” [20]. In another Hadith narrated by Imam Malik, Hadith number 1395, it is reported: "The Messenger of Allah (peace be upon him) said: 'I have left among you two things, you will never go astray as long as you cling firmly to them: Kitabullah and the Sunnah of His Prophet” [18]. 
The use of qualitative methods combined with literature studies aims to provide a comprehensive understanding of Islamic values that are relevant to the context of the conversion of cultural heritage buildings. Through this approach, the researcher seeks to gain comprehensive insight into this topic, establishing a connection between the principles and criteria of religious conversion and the underlying Islamic values.

DISCUSSION
Conversion is one of the efforts to preserve cultural heritage buildings by rejuvenating them through changes and repurposing their functions. In its implementation, humans should ideally adhere to Islamic values derived from the Al-Qur'an and As Sunnah, ensuring that these efforts are not contrary to the principles of tauhid, syari’ah provisions, and noble moral values [25,26]. This is because religion plays a role as a source of ethics and morals that regulate the balance of human life and serve as a guide for truth in making decisions in behaviour and actions. Thus, this will result in positive impacts from the conversion of cultural heritage buildings to preserve the environment. Here is a discussion on the relationship between the principles and criteria of building conversion and the fundamental Islamic values underlying them.

ECONOMIC AND INFLUENCE TO SOCIAL ENVIRONMENT
Islamic values provide guidance for Muslims in managing sustainable and equitable economic and environmental aspects that benefit humanity. By applying the teachings of the Qur'an to economic principles and social environmental factors, it is hoped that the conversion of cultural heritage buildings will consider sustainability in managing buildings that are safe for occupants and their surroundings, and beneficial for the community of Malang City [21]. This is based on Surah Al-A'raf ayat 56, “ And do not cause corruption upon the earth after its reformation. And invoke Him in fear and aspiration. Indeed, the mercy of Allah is near to the doers of good.” According to the interpretation of Ibnu Katsir, Allah SWT prohibits committing destruction and endangering acts, especially after they have been rectified. For once various affairs are running smoothly and then destruction occurs, it is more dangerous for humanity [16]. In the interpretation of Quraish Shihab, this ayat explains not to cause corruption on the earth that has been made good by spreading disobedience, oppression, and hostility [21].
In the context of cultural heritage buildings that have deteriorated due to age and loss of function, the process of converting these buildings into usable structures should adhere to Islamic values that call for protection against further damage. This principle underscores the significance of avoiding actions that could pose harm or risk to both occupants and the surrounding community. Hence, during the conversion process, it's crucial to prioritise factors like safety and environmental sustainability, ensuring that the resultant building makes positive contributions to all stakeholders involved. This is also supported by the Hadith narrated by Imam Malik number 1234, where the Prophet Muhammad (peace be upon him) said, "It is not permissible to do something that is harmful or poses harm to others” [18]. The hasan hadith narrated by Imam Malik explains the prohibition of doing something that may endanger oneself or others.
To attain this objective, the economic principle guiding the conversion of cultural heritage buildings involves investing in investigation, research, design and reconstruction works [7]. As a result, the presence of cultural heritage buildings with their new functions becomes contextual to their surrounding environment and enhances the quality of the buildings to be reliable. According to Ari Widyati Purwantiasning, in her book, the purpose of this conversion is to find economically viable uses to effectively manage historic old buildings, preventing them from being neglected and ensuring their preservation [22]. The conversion to alternative functions can be a preferable option because it is more efficient compared to demolition and new construction, which can lead to wasteful actions. Wastefulness or excessive actions are detested by Allah SWT and the Prophet Muhammad, as they result in much harm to the earth. This is stated in Surah Al-A'raf ayat 31, "O children of Adam, take your adornment at every masjid, and eat and drink, but be not excessive. Indeed, He does not those who commit excess”. According to the interpretation of Quraish Shihab, "Allah SWT permits it as long as it is done without excess and not out of arrogance." In every matter, humans should not be excessive. Therefore, let us not be among those who fall into this category. Because excessive behaviour that goes beyond bounds not only causes damage and harm but is also disliked by Allah SWT, any action disliked by Allah SWT, if performed, will surely bring about danger and His wrath [21]. 
In addition, in terms of the social-environmental aspect, converting cultural heritage buildings accommodates the demands of the community's needs. This effort will be one of the steps to restore urban spaces and stimulate the growth of commercial and industrial sectors in an area without requiring new land for new construction. Hence, the conversion of cultural heritage buildings yields positive impacts that benefit the community by meeting their needs and generating job opportunities. Additionally, this contributes to the increase in revenue for the city of Malang [7]. The conversion efforts aimed at benefiting others are grounded in the principles of solidarity and community care, reinforced by Islamic values that emphasise providing benefits to others and assisting fellow human beings [22]. This is stated in the hadith narrated by ath-Thabrani, "The best among people are those who are most beneficial to others" [23]. Becoming a beneficial individual is also based on Hadith Bukhari No. 2262 and Hadith Muslim No. 4677: "...and whoever helps meet the needs of his brother, Allah will help meet his needs" [24,20]. Additionally, the benefits we provide have a reciprocal impact for our own good, as stated in the Al-Quran, Surah Al-Isra' ayat 7, "If you do good, you do good for yourselves; and if you do evil, you do it to yourselves. Then when the final promise came, [We sent your enemies] to sadden your faces and to enter the Masjid, as they entered it the first time, and to destroy what they had taken over with [total] destruction." According to the interpretation of Quraish Shihab When you do good and obey Allah, then indeed it is for your own selves, both in this world and in the hereafter. And if you do evil, you do it to yourselves [21].

NATURAL ENVIRONMENT 
In terms of the natural environment, Islam is one of the religions that pays attention to the natural environment. This is reflected in many verses of the Quran that discuss the natural environment. The environment is part of the integrity of human life, being one component of the ecosystem that deserves to be respected, valued, and not harmed. Positive actions are seen as a means to preserve the environment, whereas negative behaviours can lead to its degradation [27]. 
As khalifah beings on earth, we are appointed as stewards on earth by Allah SWT, entrusted with the responsibility of managing and developing the earth, including environmental management. This is reflected in the words of Allah in Surah Al-Baqarah ayat 30, "And [mention, O Muhammad], when your Lord said to the angels, 'Indeed, I will make upon the earth a successive authority.' They said, 'Will You place upon it one who causes corruption therein and sheds blood, while we declare Your praise and sanctify You?' Allah said, 'Indeed, I know that which you do not know”. According to the interpretation of Quraish Shihab, the word of Allah to His angels was, "Indeed, Allah intends to place upon the earth a successive authority." They said, "Will You place upon it one who causes corruption therein and sheds blood, while we declare Your praise and sanctify You?" Allah said, "Indeed, I know that which you do not know." Thus, Allah appointed Adam and his descendants as successors to inhabit the earth. He made them as stewards to develop the earth [21]. Nonetheless, a plethora of environmental degradation phenomena or natural disasters stemming from human activities bring about numerous adverse impacts that can be fatal or detrimental to fellow humans. Hence, as khalifah on Earth, it becomes imperative to exercise wisdom in utilising and managing the surrounding environment to prevent harm to the Earth. Allah SWT warns against causing corruption on the earth in His statement in Surah Al-A'raf ayat 56, "And do not cause corruption on the earth after it has been set in order. And invoke Him in fear and aspiration. Indeed, the mercy of Allah is near to the doers of good”. According to the interpretation of Ibnu Katsir, Allah SWT prohibits committing destruction and endangering acts, especially after they have been rectified. For once various affairs are running smoothly and then destruction occurs, it is more dangerous for humanity [16].
In the context of converting cultural heritage buildings, there exists a close relationship with the environment. Human actions involved in these conversions, aimed at safeguarding heritage areas, not only entail the protection of the buildings themselves but also inherently lead to the preservation and restoration of the neglected or depleted natural environment surrounding those buildings. Some important criteria in conversion include  preserving the surrounding landscape,  possibilities of park use for public needs and recreation, pollution during reconstruction works, and pollution during operation of the facility [7]. From the viewpoint of Islamic values, conversion efforts are regarded as prudent actions in environmental management. Such endeavours aid in averting ongoing environmental damage, and conversion strategies may even facilitate the restoration of the natural environment for subsequent use, thereby benefiting both users and the community.


HISTORICAL-CULTURAL VALUE PRESERVATION
The growth and development of a city often involve the growth and development of historical areas. Conversion is one way to preserve and maintain buildings that have cultural value. Through adjustments in function and usage, historical buildings can be modified without sacrificing the aspects or characteristics that make them historical. As integral components of cultural heritage, historical areas and buildings play a pivotal role in environmental management, often designed with the objective of conserving or safeguarding the world's heritage while upholding cultural legacy.
According to the principle of historical-cultural value preservation, the conversion of built cultural heritage is an effort to preserve historical and cultural values. This includes five criteria for benefits: preserving the building authenticity, activities that help propagate history, culture, public access to heritage and history, technical-economic value of an object, and architectural-compositional value of an object [7]. This is stated in the Quran, Surah Shaad, ayat 27: "And we did not create the heavens and the earth and whatever is between them aimlessly. That is the assumption of those who disbelieve, so woe to those who disbelieve in the fire”. According to the interpretation of Ibnu Katsir, Allah SWT informs that He did not create His creatures in jest, but rather He created them so that they may worship Him and declare His oneness. Then Allah will gather them on the Day of Gathering, and He will reward the obedient and punish the disbelievers [16]. In the interpretation of Quraish Shihab, “We did not create the heavens and the earth and all that is between them in vain (without wisdom, benefit, and advantage)” [21]. Preserving cultural values from history offers an intriguing avenue for exploring the journey of the past. The conversion of cultural heritage buildings serves as a means to retain memories or recollections of preserved structures by adapting their functions to suit the ever-evolving times. This process allows for a meaningful connection to history while adapting to contemporary needs and circumstances. 

TECHNOLOGICAL-ARCHITECTURAL POSSIBILITIES 
Amidst the rapid advancement of technology, current technological tools are increasingly being harnessed for the preservation of cultural heritage. In the principle of converting cultural heritage buildings, integrating the latest technological advancements into building conversion becomes crucial to consider. Technology enables more efficient management of the volume of reconstruction work and facilitates the provision of user-centric comfort. Additionally, technological applications play a significant role in ensuring the safety of users, especially considering that cultural heritage buildings are often older structures. Investment in technological aspects is utilised to reinforce building structures, enhance security against potential hazards such as fire, earthquakes, and others, and provide facilities that facilitate evacuation during emergency situations. This is also supported by the hadith narrated by Imam Malik, hadith number 1234,” The prophet Muhammad (peace be upon him) said: You must not cause harm to yourself and cause harm to others.” [18] Prophet Muhammad saw vehemently forbade actions that could cause harm, either to oneself or to others. 
The significance of this hadith is pertinent to the context of converting cultural heritage buildings, emphasising the need for durable and resilient structures and constructions that ensure the safety of occupants and prolong the lifespan of the buildings. This is also affirmed in the Al-Quran, Surah Al-Hadid, ayat 25, "We have already sent Our messengers with clear evidence and sent down with them the Scripture and the balance that the people may maintain [their affairs] in justice. And we sent down iron, wherein is great military might and benefits for the people, so that Allah may make evident those who support Him and His messengers unseen. Indeed, Allah is powerful and exalted in might."According to the interpretation of Quraish Shihab, it is stated that Allah created iron with great strength and various benefits for mankind. The purpose is for humans to utilise iron in various aspects of their lives. Iron is described as one of the seven chemical elements known to scientists in ancient times, which include gold, silver, mercury, copper, lead, iron, and tin, and it is the most abundant metal on Earth. The verse depicts that iron has unique properties, such as resistance to heat, pressure, corrosion, and damage, while remaining flexible and capable of attracting magnetic force. Therefore, iron is used as a material for weapons, warfare equipment, and various industries that support the advancement of civilization. Additionally, iron also has various other uses beneficial to living beings [21]. In the interpretation of Ibnu Katsir, the ayat explains that iron was created by Allah as a provision for life, possessing strength and benefits for mankind. This is intended so that Allah may know who supports His religion and His messengers in preaching, even though Allah cannot be seen [16].  Given that cultural heritage buildings are ageing structures prone to structural vulnerabilities, integrating technologies like steel can bolster the structural integrity of these buildings. Consequently, the adoption of technology can play a crucial role in safeguarding cultural heritage buildings, ensuring they remain safe and comfortable for users both inside and outside the premises. 

CONCLUSION
The presence of numerous historical and cultural heritage buildings in the Malang City area plays a crucial role in depicting the history of civilization of the Malang City community or nation. However, besides protecting history, well-managed cultural heritage buildings can contribute to the sustainability of the social and urban environment of Malang City. To support these efforts, the approach of converting cultural heritage buildings is one alternative that can regenerate and repurpose old buildings into various functions that meet the needs of the community and the urban environment, such as commercial functions.
As Malang City is predominantly Muslim, the guidance provided by the Al-Quran and As Sunnah serves as important teachings for individuals to navigate their lives in this world. Moreover, Islamic values derived from the Al-Quran and Hadith provide a moral framework as worship values that can be applied in ghairu maghdah actions, particularly in the field of converting cultural heritage buildings in Malang City. Through qualitative research methods, primarily focusing on literature studies utilising the Al-Quran, tafsir, and Hadith as sources to integrate Islamic values into the principles of cultural heritage building conversion, it is evident that these principles are highly relevant to Islamic values and can serve as guidelines for such efforts. Therefore, by adhering firmly to Islamic values as the foundation of conversion principles, it is hoped that the conversion process can benefit oneself and others, protect and improve the environment, avoid harmful actions or syirik  (associating partners with Allah), preserve history and cultural identity, ensure the reliability of building structures, provide comfort and safety, and contribute to sustainability as a form of worship to Allah and social responsibility towards fellow human beings. Engaging in actions deemed as acts of worship, as mentioned in Surah Az-Zariyat (51:56), can be beneficial for individuals themselves, but they can be harmful if worship is tainted with actions prohibited by Allah SWT.
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