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Abstract
Pasuruan is a region where LKMS-BMT institutions have grown and developed rapidly. Each district has several LKMS-BMTs, whether they are pesantren-based, associated with community organizations, or part of other Islamic economic movements. This rapid development is driven not only by the professionalism and competence of the managers, as required by the government through the Ministry of Cooperatives, but also by the role and support of religious leaders and pesantren institutions as branding pillars.
This study uses a qualitative descriptive analysis approach, reviewing literature and conducting interviews with members (customers) of LKMS-BMTs in Pasuruan that implement al-Qardh financing using the nadzar system. This aims to provide insights into the flexibility and comfort of the nadzar system.
The findings show that pesantren scholars view the additional profits gained from the al-Qardh financing under the nadzar system as compliant with sharia principles. This system offers a solution for obtaining benefits while avoiding sharia non-compliance (interest, gambling, or uncertainty). Furthermore, the scholars regard this system as permissible and aligned with Islamic principles, as it serves as a solution to avoid harmful riba practices. From an economic perspective, the application of this system in LKMS-BMTs demonstrates that it maintains positive trust among members, as it is seen as very helpful during financial difficulties. It is also regarded as a reliable preference when making sound decisions amid the prevalence of business practices disguising themselves as sharia-compliant.
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Introduction 
The development of Islamic economics and Islamic Microfinance Institutions (LKMS) in Indonesia has experienced significant growth. This growth positively impacts the community, such as improving economic conditions following the COVID-19 pandemic. However, this improvement is not matched by adequate job availability, as many skilled workers remain unemployed due to massive layoffs in various industries. These layoffs stem from businesses' inability to sustain high operational costs. Despite this challenge, a unique phenomenon accompanies the rise of Islamic economics and LKMS in Indonesia.[footnoteRef:1] [1:  Ricky Dendi Oktavian and Renny Oktafia, Perkembangan Ekonomi Dan Lembaga Keuangan Syariah Di Indonesia (Sidoarjo: Universitas Muhammadiyah Sidoarjo, 2015).] 

Islamic Microfinance Institutions, both nationally and internationally, exemplify how Islamic economic systems adapt to conventional economies long dominant globally and in Indonesia. The rapid growth of LKMS-BMT demonstrates the public's recognition of the importance of transacting under sharia principles.[footnoteRef:2] [2:  Parmujianto, ‘Accounting, and Economics’, Conference on Islamic Management (Malaysia: (CIMAE) Malaysia).] 

In Pasuruan Regency, East Java, LKMS-BMTs (Baitul Maal wat Tamwil) have expanded significantly. Every sub-district hosts multiple institutions—ranging from pesantren-based organizations and community groups to various Islamic economic movements. This growth is not only attributed to the professionalism and competence of institution managers, as required by government standards through the Ministry of Cooperatives, but also to the pivotal role and support of ulama and pesantren institutions. These religious leaders and pesantren act as the branding for these financial institutions.
Baitul Maal wat Tamwil (BMT), now renamed to Sharia Savings and Financing Cooperative (Koperasi Simpan Pinjam Pembiayaan Syariah or KSPPS), aligns with the Ministerial Regulation of Cooperatives and Small and Medium Enterprises No. 16/per/M.KUMK/IX/2015. As a non-bank Islamic financial institution with cooperative legal status, it can be established by individuals under the supervision of the Ministry of Cooperatives and SMEs. This type of non-bank Islamic Microfinance Institution (Lembaga Keuangan Mikro Syariah or LKMS) is represented by entities such as BMT. BMT provides various Islamic financial services, including member savings, loans, and financing. These financial activities must comply with applicable regulations, such as cooperative laws, the fatwas of the National Sharia Board of the Indonesian Ulema Council (DSN MUI), ministerial regulations, cooperative statutes, and other relevant legal provisions. The characteristics of BMT differ from other institutions like Sharia Cooperatives (Koperasi Syariah or KOPSYAH), Islamic Microfinance Institutions (LKMS), and other financial entities. The term Baitul Maal wa at-Tamwil reflects this unique identity: Baitul Maal, meaning "house of wealth," focuses on socio-economic activities, while at-Tamwil represents the business functions that form the core of BMT’s operations.
Among the Baitul Maal wa Tamwil (BMT) cooperatives operating in Pasuruan Regency are LKMS/KSPPS-BMT Maslahah Sidogiri, LKMS/KSPPS CMD Podokaton, Malabar Sharia Consumer Cooperative, and KSPPS DMU Podokaton Jatim. These four BMTs are categorized as non-bank financial institutions but do not possess the legal status of an Islamic Financial Institution (LKS). Instead, they fall under the supervision of the Ministry of Cooperatives and Small and Medium Enterprises. BMTs have a unique dual function. As Baitul Maal, they manage zakat, infaq, and shadaqah through the collection and distribution of individual zakat or business zakat tijarah. As Baitul Tamwil, they focus on mobilizing and managing funds from members, by members, and for members, in accordance with Law No. 25 of 1992. In addition to their social role of distributing social funds, BMTs provide qard financing and al-Qardhul Hasan to selected and eligible members.[footnoteRef:3] [3:  A Juwaini and N and Mintarti, BMT (Baitulmaal Wa Tamwil) Islamic Micro Financial Services for the Poor (Bali: ISO/Copolco Workshop, 2010).] 

LKMS KSPPS BMT Maslahah, LKMS/KSPPS CMD Podokaton, Malabar Sharia Consumer Cooperative, and KSPPS DMU Podokaton Jatim are categorized as non-bank financial institutions based in Islamic boarding schools (pesantren). These BMTs provide loans for business capital and multipurpose needs using the al-Qardh contract with a nadzar system as one of their flagship products. As a result, BMT/KSPPS institutions can enhance their members' business performance by increasing business income, profits, and assets.[footnoteRef:4] Evidence shows that financing members who use the al-Qardh contract exhibit high loyalty, reflected in their comfort, trust, and peace of mind in conducting business. This has significantly contributed to the growth and revenue of LKMS-BMT. [4:  MC Widiyanto and AG dan Ismail, ‘Keberlanjutan Pembiayaan BMT Untuk Mengembangkan Usaha Mikro’, in 1 (Pasuruan: Departemen Ekonomi dan Keuangan Syariah - Bank Indonesia, 2007).] 

In practice, beyond the standard products and contracts commonly applied by various institutions, LKMS-BMTs, particularly in Pasuruan Regency, strive to innovate and develop contracts to better serve their members. LKMS-BMT offers financing products using the al-Qardh contract, which provides significant convenience for members in conducting financial transactions. Al-Qardh serves as a complementary product that has proven both reliable and trustworthy. It is ideal for members needing immediate short-term funding, such as emergency business capital, or for those requiring quick financing but are unable to withdraw their own funds due to certain constraints. For such needs, financing through the al-Qardh contract is the most suitable option. Additionally, al-Qardh functions as a social product to support members’ businesses or assist in social sectors. Members repay the principal loan promptly, equal to the amount they borrowed.[footnoteRef:5] [5:  Syafi’i Antonio, Bank Shariah: Dari Teori Ke Praktik (Bogor: Tazkia, 2001).] 

Al-Qardh and al-Qardhul Hasan are the only loan contracts free from interest. More specifically, al-Qardhul Hasan is a benevolent loan that is non-commercial and purely social in nature.[footnoteRef:6] The funds for these loans are sourced from social funds such as zakat, infaq, sedekah, donations (hibah), cash endowments (wakaf uang), or even from the capital of LKMS-BMT itself. The al-Qardh contract is regulated under Bank Indonesia Regulation No. 7/46/PBI/2015, which defines it as a loan agreement without compensation, requiring the borrower to repay the principal amount either in full or in installments within a specified period. For LKMS-BMT, the al-Qardh contract is implemented by lending funds to meet the short-term needs of its members, particularly for urgent liquidity purposes. Members needing funds for their small businesses or those seeking to secure a hajj quota immediately can benefit from the al-Qardh contract as the appropriate financing scheme for such needs. [6:  Ascarya, Akad Dan Produk Bank Shari’ah (Depok: Rajawali Pers, 2017).] 

In practice, the repayment of the principal loan under the al-Qardh contract is often accompanied by a small contribution or donation from the profits earned by members, which is allocated to the income of the KSPPS-BMT. This contribution is declared voluntarily by the members at the beginning, prior to the al-Qardh loan agreement, with the intention or commitment (nadzar) to provide a certain benefit to the LKMS-BMT. Members are committed to fulfilling their pledge by honoring the nadzar they have stated, whether verbally or in writing.
In the practice of nadzar in al-Qardh financing, members voluntarily, and even proactively, request the inclusion of a nadzar-based agreement as a demonstration of their seriousness and prudence. This approach allows members to feel that they are contributing to the income of LKMS-BMT. Members allocate a small portion of their business income as a profit-sharing contribution to LKMS-BMT. The amount is relatively minimal compared to the daily or weekly interest rates imposed by conventional banks or loan sharks, which often charge exorbitantly high and oppressive interest rates.
The nadzar in question refers to a self-imposed obligation by a member to perform or abstain from a certain act with the intention of honoring and drawing closer to Allah SWT. Essentially, it is a vow made to Allah SWT to either carry out or refrain from an action.[footnoteRef:7] The surplus over the principal loan in an al-Qardh contract is not predetermined by the parties involved but adheres to prevailing customs and is given voluntarily based on the al-Qardh loan. This practice is not prohibited. Similarly, gifts given by the Muqtaridh (debtor) to the Muqridh (creditor) are permissible. However, if the surplus is not stipulated as a condition, it does not fall under the category of Ribā (usury).[footnoteRef:8] [7:  Antonio.]  [8:  Wahbah Zuhayli, Transaksi Keuangan Dalam Fikih Islam, (Damaskus: Diterjemahkan oleh, El-Gamal, A.) Dar al-Fikr, Damaskus, 2003).] 

Before the implementation of nadzar practices, there were challenges in the perception of sharia business transactions applied by LKMS-BMT. Some pesantren scholars viewed these transactions as less practical and insufficient in addressing the needs of members, particularly in terms of obtaining funds quickly, accurately, and conveniently. This concern arose given that the majority of KSPPS BMT Maslahah's members (clients) are drawn from religiously inclined groups, including kiai, ustadz, santri, and the broader devout community.
Following the implementation of nadzar practices in several LKMS-BMT institutions, particularly in Pasuruan Regency, debates have arisen among pesantren scholars (kiai) regarding the system as a means of generating profit in al-Qardh financing. In addition to shaping the ideological framework of sharia business transactions, pesantren scholars (kiai) also play a key role in supporting the success of LKMS-BMT, especially in Pasuruan Regency.
To support the validity of this research, several related articles serve as reference materials. One such work is by Badarudin, titled "Management of Qardhul Hasan Financing Products at BPRS Metro Madani Lampung." The study concludes that the principles of Qardhul Hasan at BPRS Metro Madani are rooted in mutual assistance, a sense of care, responsibility, and the obligation to distribute wealth from the affluent to those in need. This type of financing is only provided to prospective clients who have a high level of trust, as they must meet strict requirements in the process of approving an al-Qardh loan. In terms of oversight, BPRS Metro Madani prioritizes maintaining strong communication.[footnoteRef:9] [9:  Badarudin, ‘Manajemen Pembiayaan Produk Al-Qardhul Hasan’ (UIN Sunan Kalijaga Yogyakarta, 2011).] 

Dewi Susantri, in her research titled "The Role of Qardhul Hasan in Improving the Performance of Micro Enterprises in Rowosari District, Kendal Regency," concluded that, in practice, the model used for Qardhul Hasan at KJKS BMT Muamalat is implemented with a principle of caution. The role of Qardhul Hasan financing in enhancing microenterprise performance greatly supports daily life by increasing production and sales. With increased production, the level of income and revenue will also rise.[footnoteRef:10] [10:  Dewi Susantri, ‘Peran Qardhul Hasan Terhadap Peningkatan Kinerja Usaha Mikro Kecamatan Rowosari Kabupaten Kendal’ (IAIN Salatiga, 2012).] 

In the research conducted by Hosriyah, titled "Analysis of the Implementation of al-Qardh and Ijarah Contracts in Relation to Hajj Financing," the findings showed that the principle of distributing funds for hajj advance financing by PT Bank Syariah Mandiri KCP Bangkalan, in practice, supports the payment of BPIH (Hajj Pilgrimage Cost) using the al-Qardh contract. The bank does not profit from the al-Qardh contract but earns service fees through the use of the Ijarah contract. The bank does not require collateral from customers, as the hajj advance uses the Ijarah contract, which is considered a loan of benevolence.[footnoteRef:11] [11:  Hosriyah, ‘Analisis Penerapan Akad Al-Qardh Dan Ijarah. (Studi Pada PT. Bank Mandiri Sariah Cabang Bangkalan’ (UIN Sunan Ampel Surabaya, 2012).] 

According to Hendri Hermawandi Nugraha, research was conducted with the theme "Sources and Uses of al-Qardh and Qardhul Hasan Funds at BRI Syariah Yogyakarta." The findings showed that the sources of al-Qardh and Qardhul Hasan funds at BRI Syariah Yogyakarta come solely from customer fines and non-halal income. The distribution process is only allocated to underprivileged residents living near the BRI Syariah Yogyakarta branch. The use of Qardhul Hasan funds is 12.5% for school expenses and 87.5% for business capital. However, the sources of al-Qardh and Qardhul Hasan funds at BRI Syariah are not in line with normative and formal juridical standards, as ZIS (zakat, infaq, and shadaqah) funds are managed separately by BRI central, whereas they should be managed by BRI Syariah Yogyakarta as al-Qardh and Qardhul Hasan funds.[footnoteRef:12] [12:  Hendri Hermawandi Nugraha, ‘Sumber Dan Penggunaan Dana Al-Qardh Dan Qardhul Hasan Pada BRI Shariah Yogyakarta’ (UIN Sunan Kalijaga Yogyakarta, 2012).] 

Irawan Febianto and Arimbi Madila Ashany, in their research titled "The Impact of Qardhul Hasan Financing Using Zakah Funds on Economic Empowerment," reached the following conclusion: Sinergi DDBJ has implemented Qardhul Hasan financing relatively well by providing recipients with financial services and facilities such as assistance and savings deposits. The economic empowerment of the recipients is also in relatively good condition, indicating improvements in their business development and welfare. There is a linear relationship between Qardhul Hasan financing and recipients’ empowerment. The research uses a significance level of 0.05, indicating a 95% probability of accuracy and a 5% probability of inaccuracy. The influence of Qardhul Hasan financing on recipients’ economic empowerment is 43%, with the remaining 57% influenced by other factors.[footnoteRef:13] [13:  Irawan Febianto dan Arimbi Madila Ashany, ‘The Impact of Qordhul Hasan Financing Using Zakah Funds on Economic Empowerment’ (UIN Sunan Ampel Surabaya, 2012).] 

The research conducted by Istighfaroh, titled "Implementation of PSAK No. 109 on al-Qardh Financing at BNI Syariah Pekalongan Branch," explains that al-Qardh financing at BNI Syariah Pekalongan Branch is in accordance with PSAK No. 109 of 2008. The source of the funds is obtained from zakat, infaq, and shadaqah, so in the reporting of al-Qardh, it is presented separately in the report of sources and uses of al-Qardh funds, as these funds are not considered company assets.[footnoteRef:14] [14:  Istighfaroh, ‘Implementasi PSAK No.109 Terhadap Pembiayaan Al-Qardh Di BNI Shariah Cabang Pekalongan’ (IAIN Pekalongan, 2013).] 

Mimi Rahmawati, in her research titled "Management and Development of Qardhul Hasan Financing at BMT Al-Ikhlas Yogyakarta," explains the details of how BMT Al-Ikhlas Yogyakarta manages its Qardhul Hasan financing scheme, with the funds sourced from zakat, infaq, and shadaqah (ZIS). However, the thesis does not provide effective input to be considered a development, particularly lacking discussions on whether Qardhul Hasan financing could be sourced from other funds, such as wadi’ah.[footnoteRef:15] [15:  Mimi Rahmawati, ‘Pengelolaan Dan Pengembangan Pembiayaan Al-Qardhul Hasan Di BMT Al-Ikhlas Yogyakarta’ (UIN Sunan Kalijaga Yogyakarta, 2013).] 

Siti Nur Mutia Andini conducted research titled "Management of Qardhul Hasan Funds for Financing Kampung Sukamulya at the BAZ of Bogor City." The results show that the pattern of gathering and managing Qardhul Hasan funds at the BAZ of Bogor City, which collaborates with several other financial institutions, is essential for the continued operation of the BAZ itself. The management results at the BAZ of Bogor City have significantly improved the living standards of the community. Besides impacting the economic conditions, the Qardhul Hasan program also brought positive social effects to the community. However, it is recommended that the BAZ of Bogor City not apply fees for infaq and savings when receiving Qardhul Hasan funds, as this is not permissible in Islamic law. In reality, the Qardhul Hasan funds provided have been less productive due to their relatively small amounts.[footnoteRef:16] [16:  Siti Nur Mutia Andini, ‘Pengelolaan Dana Qardhul Hasan Terhadap Pembiayaan Kampung Sukamulya Di BAZ Kota Bogor’ (TAZKIA Bogor, 2013).] 

The research conducted by Uswatun in her thesis titled "The Effect of Qardhul Hasan Financing at BNI Syariah Semarang Branch on the Development of Small Businesses" shows that Qardhul Hasan financing has a small impact on the development of small businesses. The coefficient of determination indicates that Qardhul Hasan financing contributes only 11.80% to the development of small businesses. Although the impact of Qardhul Hasan financing is minimal at BNI Syariah Semarang Branch, it still plays a role in supporting business capital, maintaining business sustainability, and helping shift away from conventional-based financing.[footnoteRef:17] [17:  Uswatun, ‘Pengaruh Pembiayaan Qardhul Hasan Pada BNI Shariah Cabang Semarang Terhadap Perkembangan Usaha Kecil’ (UIN Walisongo Semarang, 2015).] 

According to Yovita Diah Aditriani in her thesis titled "The Implementation of Qardhul Hasan Financing at Bank Syariah Mandiri Semarang Branch," the research explains that Qardhul Hasan financing is specifically intended for the poor who want to overcome their economic difficulties through trading businesses. The funds are sourced from ZIS (zakat, infaq, and sadaqah) and donations from customers through the bank. In providing this financing, the business must be a primary venture and not a side business.[footnoteRef:18] [18:  Yovita Diah Aditriani, ‘Penerapan Pembiayaan Qardhul Hasan Di Bank Shariah Mandiri Cabang Semarang’ (UIN Walisongo Semarang, 2015).] 

According to Saifuddin Syuhri and Abd Ghafur in their research published in Ar Ribhu: Jurnal Manajemen dan Keuangan Syariah titled “The Implementation of Nadzar Contract in Qardh Financing (A Study on BMT Maslahah East Java),” the study explains that the implementation of the Nadzar contract in Qardh financing at BMT Maslahah has been practiced since 2007. This Nadzar contract is based on an internal fatwa by the sharia supervisory board of BMT Maslahah, guided by sharia provisions and internal regulations. The contract includes: 1) special treatment for members meeting specific criteria set by BMT; 2) the decision to implement the Nadzar contract for Qardh financing; 3) Qardh financing as a supplementary product alongside other financing types such as Murabahah, Mudharabah, Musyarakah, Ijarah, and collateral-based financing; 4) Nadzar can be offered to members who agree; 5) BMT can direct Nadzar to members; 6) members can voluntarily give profits; and 7) the agreement can be made verbally or in writing. These provisions are based on the Quran, Hadith, fatwas from the Indonesian Sharia Council (DSN MUI), and other sharia regulations that do not conflict with each other.[footnoteRef:19] [19:  Saifuddin Syuhri dan Abd Ghafur, ‘Penerapan Akad Nadzar Pada Pembiayaan Qardh (Studi Pada Koperasi BMT Maslahah Jawa Timur)’, Jurnal Ar Ribhu Manajemen Dan Keuangan Syariah, 02 No.1 (2022).] 

From the results of the previous research studies mentioned above, it can be concluded that almost all of the studies focus on interest-free loan financing aimed at providing capital for businesses and working capital as a form of mutual assistance, alongside improving the living standards of the underprivileged due to limited capital. However, what distinguishes the previous studies from the current research is the perspective of ulama (religious scholars) from pesantren (Islamic boarding schools) regarding the practice of the Nadzar system in Qardh financing as a solution for members (borrowers) at LKMS-BMT. This research also examines the ulama's views on the additional profits from Qardh financing within the Nadzar system and the implications of implementing Qardh financing with the Nadzar system for LKMS and members, particularly in Pasuruan.
From the description of the background issues above, the author is interested in conducting a deeper study on “The Views of Pesantren Ulama on the Application of the Nadzar System as a Means of Generating Profit in Qardh Financing at Islamic Microfinance Institutions (LKMS) in Pasuruan.” The purpose of this research is to address the issues occurring in Islamic Microfinance Institutions (LKMS). Specifically, the research aims to: conduct a comparative analysis of the views of ulama (religious scholars) from pesantren regarding the practice of the Nadzar system in Qardh financing as a solution for members (borrowers) at LKMS-BMT Pasuruan; conduct a comparative analysis of the ulama's views on the additional profits from Qardh financing within the Nadzar system at LKMS-BMT Pasuruan; and analyze the implications of implementing Qardh financing with the Nadzar system for LKMS and its members.

Research Methodology
	This study employs a descriptive qualitative approach, aimed at understanding, exploring, and interpreting the meaning of events, phenomena, and interactions with individuals in specific situations. This research model is referred to as qualitative research, using observations of natural (nature) social phenomena or symptoms as a source of data. This approach is grounded in field realities (empirical).[footnoteRef:20] [20:  Iskandar, Metodologi Penelitian Pendidikan Dan Sosial, Kuantitatif Dan Kualitatif (Jakarta: Gaung Persada Press, 2010).] 

The essence of qualitative research is to observe people within their environment, interact with them, and strive to understand their language and interpretations of the world around them. It involves engaging with individuals related to the research focus with the aim of attempting to understand and explore their perspectives and experiences in order to gather the necessary information or data.
Qualitative research emphasizes that the role of the researcher is a key instrument in data collection and interpretation. Data collection tools typically involve direct observation, interviews with informants, and document studies. To ensure the validity and reliability of data, triangulation is used along with an inductive method. Qualitative research focuses more on meaning than on generalization.
The researcher chooses a descriptive type of qualitative research because the activity aims to gain an in-depth understanding and to describe the views of ulama (kiai) pesantren regarding the practice of the nadzar system in al-Qardh financing as a solution for members (clients) at LKMS-BMT Pasuruan, the views of ulama (kiai) pesantren on the additional benefits of al-Qardh financing within the nadzar system at LKMS-BMT Pasuruan, and the implications of implementing al-Qardh financing with the nadzar system for LKMS and its members.
This research employs a hermeneutic approach, which, in everyday terms, means interpretation or exegesis and was originally a research method in the human sciences. In this study, the hermeneutic approach is used to interpret nadzar and al-Qardh financing contracts. This research aims to identify the meanings or significance of nadzar and al-Qardh from an Islamic perspective, transforming a state of ignorance into understanding.
In this study, the researcher acts as a participant observer. The researcher conducts direct interviews with ulama (kiai) from pesantren who have perspectives on the practice of the nadzar system in al-Qardh financing as a solution for members (clients) at LKMS-BMT Pasuruan, the views of the kiai regarding the additional benefits of al-Qardh financing within the nadzar system at LKMS-BMT Pasuruan, and the implications of implementing al-Qardh financing with the nadzar system for LKMS and its members.
The object of this research is the need for information, while the subjects of the study include ulama (kiai) from pesantren who have perspectives on the practice of the nadzar system in al-Qardh financing as a solution for members (clients) at LKMS-BMT Pasuruan, views on the additional benefits of al-Qardh financing within the nadzar system at LKMS-BMT Pasuruan, as well as its various implications.
The criteria used to select informants include: sources who are ulama (kiai) from pesantren with significant influence in the community, having hundreds to thousands of students, residing in Pasuruan, and being academics or practitioners specializing in Islamic economics, particularly regarding LKMS BMT in Pasuruan. Below are the details of the ulama (kiai) who served as research informants:
Tabel 1
Informant Profile 
	No.
	Name of Informant
	Age
	Position
	Pesantren
	Other Position

	1.
	KH Ahmad Sholeh Romli
	54
	Caretaker 
	Assyarqowi Tembok Kota Pasuruan
	1. Chair 1 of MUI Pasuruan City 
2. Vice Chairman of PCNU Pasuruan City
3. Member of the Board of Supervisors of KSPPS BMT Maslahah 

	2.
	KH Muhamaad Nawawi 
	45
	Caretaker
	Sabilul Muttaqin Karang Anyar Kraton Pasuruan
	Vice Chairman of PCNU Pasuruan Regency 

	3.
	KH Abd Ghofur
	59
	Caretaker
	Al Fiqhiyah Islamic Boarding School Pasuruan
	
Member of the Board of Supervisors of KSPPS BMT UGT Nusantara

	4
	KH Imron Mutamakkin
	58
	Advisory Council
	Besok Islamic Boarding School Kejayan Pasuruan
	Chairman of Tanfidziyah PCNU Pasuruan Regency

	5
	KH. Dr. HM Ilham Wahyudi, S.E.I., M.E.I.
	42
	Chairman
	Mazaya Foundation and UNU Pasuruan Lecturer
	Vice Chairman of PCNU Pasuruan Regency
-


Discussion
Ulama (Kiai)
Ulama (Kiai) is an honorary title given by the community to an Islamic religious expert who owns or becomes a leader in a pesantren and teaches classical Islamic books to his students. According to Saiful Akhyar Lubis, states that “Kiai is the central figure in a boarding school, the progress and decline of the boarding school is determined by the authority and charisma of the kiai. Therefore, it is not uncommon, when the kiai in one of the boarding schools dies, the prestige of the boarding school decreases because the kiai who replaces him is not as popular as the deceased kiai”.[footnoteRef:21] Sayyid Quthb interprets that kiai are people who think and live the verses of Allah which are amazing so that they can achieve ma`rifatullah in essence.[footnoteRef:22]  Meanwhile, Nurhayati Djamas said that “Ulama (kiai) is a term for ulama figures or figures who lead Islamic boarding schools”.[footnoteRef:23] [21:  Saiful Akhyar Lubis, Konseling Islami Kyai Dan Pesantren (Yogyakarta: LSAQ Press, 2007).]  [22:  Hamdan Rasyid, Bimbingan Ulama; Kepada Umara Dan Uma (Jakarta: Pustaka Beta, 2007).]  [23:  Nurhayati Djamas, Dinamika Pendidikan Islam Di Indonesia Pasca Kemerdekaan (Jakarta: PT Raja Grafinda Persada, 2008).] 

  		According to Sayyid Abdullah bin, Alawi Al-Haddad in his book An- Nashaihud Diniyah suggests a number of criteria or characteristics of the kyai including: He fears Allah, is zuhud in the world, feels enough (qana`ah) with a little sustenance and gives away excess property from his needs. To the community he likes to give advice, enjoin ma`ruf nahi munkar and love them and like to guide towards goodness and invite to guidance. To them he was also tawadhu`, open-minded and not covetous of what was available to them and did not favor the rich over the poor. He himself always hastened to perform acts of worship, was not harsh in his demeanor, his heart was not hardened and his manners were good.[footnoteRef:24] According to Munawar Fuad Noeh, the characteristics of kyai include: a. Diligent in worship, which is obligatory and sunnah. b. Zuhud, detaching himself from the size and interests of worldly materials. c. Having knowledge of the hereafter, religious knowledge at a sufficient level. d. Understand the interests of society, sensitive to public interests. e. Devoting all his knowledge to Allah SWT, the right intention in science and charity.[footnoteRef:25] [24:  A. Mustofa Bisri, Percik-Percik Keteladanan Kyai Hamid Ahmad Pasuruan (Rembang : Lembaga Informasi Dan Studi Islam (Pasuruan: Yayasan Ma`had as-Salafiyah, 2003).]  [25:  Munawar Fuad Noeh dan Mastuki HS, Menghidupkan Ruh Pemikiran KH Ahmad Shiddiq (Jakarta: PT Gramedia Pustaka Utama, 2002).] 

Meanwhile, according to Imam Ghazali, the characteristics of a Kyai include: a. Not seeking the splendor of the world by selling his knowledge and not trading his knowledge for the benefit of the world. His behavior is in line with his words and does not tell people to do good before he practices it. b. Teaching his knowledge for the benefit of the hereafter, always in exploring knowledge that can bring him closer to Allah SWT, and stay away from all vain debates. c. Pursuing the afterlife by practicing his knowledge and fulfilling various worship services. d. Avoiding the temptation of evil rulers. e. Avoiding the temptation of evil rulers. Avoiding the temptation of evil rulers. e. Not being quick to issue a fatwa before he finds the evidence from the Qur'an and As-Sunnah. f. Being fond of any knowledge that can be used as a source of knowledge. Loving every knowledge that can bring us closer to Allah SWT.[footnoteRef:26] [26:  Badruddin Hsubky, Delima Ulama’ Dalam Perubahan Zaman, (Jakarta: Gema Insani Press, 1995).] 

The role of Ulama (kiai)
The role of kyai in politics and economics cannot be underestimated. As an informal leader, ulama (kiai) are people who are believed by the population to have enormous authority and charisma. Ulama (kiai) are seen as having extraordinary advantages that make their leadership generally recognized. This is of course never separated from religious texts that make the position of religious experts in all conditions and situations, as if they are above other humans. The expression ulama (kiai) are the heirs of the Prophets confirms that ulama (kiai) are qualified people who are used to answering all problems. However, this is not entirely true because there are other expressions that distinguish between the position of ulama (kiai) as heirs of the prophet and the position of ulama (kiai) as ordinary humans. For example, when the prophet was presented with a world problem in which he did not know the nature of the problem, he emphasized: You are all more knowledgeable about your worldly affairs.[footnoteRef:27] [27:  Imam Suprayogo, Kyai Dan Politik (Malang: UIN Malang Press, 2009).] 

[bookmark: _Toc148891104]Al-Qardh Brings Profits
The Hanafi school of thought, in its strongest (rajih) opinion, states that al-Qardh with a profit is haraam if the profit is stipulated in advance. If it is not stipulated in advance and is not a customary tradition, then there is nothing wrong with it.[footnoteRef:28] [28:  Imam Suprayogo.] 

Meanwhile, the Shafi'iyah Ulama are of the opinion that an al-Qardh contract that brings profit to the lender is permissible and even sunnah for the debtor to provide profit as long as this is not made a condition in the al-Qardh financing contract, as stated by Sheikh Zainuddin al-Malibary in the book Fathul Muin.
The Malikiyah scholars differed in their opinion that an al-Qardh contract that brings profit is not valid, because it is usury. It is forbidden to take advantage of the borrower's wealth. Likewise, gifts from the borrower are forbidden for the owner of the property if the purpose is to delay payment of the debt and so on, even though there was no previous custom of giving gifts to the person who gave the debt.[footnoteRef:29] [29:  Imam Suprayogo.] 

The Law of Running al-Qardh Financing
		The ruling of al-Qardh (debt and credit) follows the taklifi rulings: permissible, makruh, and haram, according to the way it is practiced because the ruling of wasilah follows the ruling of the end. a) Obligatory If the debtor is a person who has a very urgent need, and the debtor is rich, then the rich person is obliged to give him a loan. b) Haram or makruh If the creditor knows that the debtor will use the money for immoral or makruh actions, then the ruling on giving a loan is also haram or makruh according to the circumstances. c) Mubah If the debtor is not in debt because of an urgent need, but to increase his trading capital, then the ruling on giving a loan to him is mubah.[footnoteRef:30] [30:  Muhammad Ridwan, Manajemen Baitul Maal Wa Tamwil (BMT) (Yogyakarta: UII Press, Cet. II, 2004).] 

[bookmark: _Toc148891114]Nadzar as a Solution to Avoid the Sin of Usury
Nadzar as a solution for people who are in need of funds so as not to fall into usury transactions, because emergency conditions or people who cannot get a loan if they do not provide additional profit, cannot be the cause of the release of usury law because there are still solutions to avoid usury, including by making a vow to provide additional profit.
[bookmark: _Toc148891131]Table 0.2
Summary of each informant's answers:
1) KH Sholeh Romli
	No.
	Name of Informant
	Question
	Answer

	1.
	KH Sholeh Romli
	The position of the al-Qardh contract is a social contract or tabarru' what is business
	by definition al-qardh is lending, obviously there is no reward, because it is based on helping / i anah, helping is part of tabarru', which is voluntary / social in nature.

	
	
	What are the consequences of the al-qardh contract as a social contract
	no reward

	
	
	Can the BMT Cooperative apply aqad al-Qardh
	can be used as a suitable contract solution for members.

	
	
	What is the ruling on asking for more in an al-Qardh contract
	It is permissible, in the way that the debtor makes a vow.

	
	
	What is the ruling on making a vow in an al-Qardh contract with the aim of obtaining additional funds
	It's okay and you get the reward of shodaqoh



2) KH Nawawi Abdurrahman
	No.
	Name of Informant
	Question
	Answer

	1.
	KH Nawawi Abdurrahman
	The position of the al-Qardh contract is a social contract or tabarru' what is business
	In essence, al-Qardh is lending, obviously there is no addition, because it is based on ta awun / helping, helping is part of tabarru', which is voluntary / social in nature.

	
	
	What are the consequences of the al-qardh contract as a social contract
	No additions

	
	
	Can the BMT Cooperative apply aqad al-Qardh
	Yes, because it is a suitable contract solution for members.

	
	
	What is the ruling on asking for more in an al-Qardh contract
	You can

	
	
	What is the ruling on making a vow in an al-Qardh contract with the aim of obtaining additional funds
	It's okay and you get the reward of shodaqoh



3) KH Abd.Ghofur
	No.
	Name of Informant
	Question
	Answer

	1.
	KH Ghofur
	The position of the al-Qardh contract is a social contract or tabarru' what is business
	according to the definition of al-Qardh is lending, because it is based on helping / i anah, helping is part of tabarru', which is voluntary / social in nature.

	
	
	What are the consequences of the al-qardh contract as a social contract
	no extras, just return the principal

	
	
	Can the BMT Cooperative apply aqad al-Qardh
	can be a suitable contract solution for members, fiqh-wise. In tasawwuf, it is not allowed

	
	
	What is the ruling on asking for more in an al-Qardh contract
	You can 

	
	
	What is the ruling on making a vow in an al-Qardh contract with the aim of obtaining additional funds
	It's okay and you get the reward of shodaqoh



4) KH Imron Mutamakkin
	No.
	Name of Informant
	Queation
	Answer

	1.
	KH Imron Mutamakkin
	The position of the al-Qardh contract is a social contract or tabarru' what is business
	Includes tabarru' contracts not tijari/business.

	
	
	What are the consequences of the al-qardh contract as a social contract
	no reward for services

	
	
	Can the BMT Cooperative apply aqad al-Qardh
	Fiqh dhohir can be used as a suitable contract solution for members.

	
	
	What is the ruling on asking for more in an al-Qardh contract
	It is permissible, in the way that the forest person makes a vow (fiqh dhohir).

	
	
	What is the ruling on making a vow in an al-Qardh contract with the aim of obtaining additional funds
	In fiqh dhohir, it is permissible and gets the reward of shodaqoh.
In tasawwuf fiqh, it is not allowed.







5) Dr. HM. Ilham Wahyudi, S.E.I., M.E.I.
	No.
	Name of Informant
	Queation
	Answer

	1.
	Dr. HM Ilham Wahyudi, S.E.I., M.E.I.
	The position of the al-Qardh contract is a social contract or tabarru' what is business
	Including social contracts / tabarru'

	
	
	What are the consequences of the al-qardh contract as a social contract
	no additional or profit

	
	
	Can the BMT Cooperative apply aqad al-Qardh
	can be a suitable contract solution for members

	
	
	What is the ruling on asking for more in an al-Qardh contract
	It is permissible, in the way that the forest person makes a vow.

	
	
	What is the ruling on making a vow in an al-Qardh contract with the aim of obtaining additional funds
	It's okay and you get the reward of shodaqoh



The view of Islamic scholars (kiai) on the additional profit of al-Qardh financing on the nadzar system at LKMS-BMT Pasuruan.
	In al-Qardh contract financing applied in BMT MFIs such as the case that occurred at BMT Maslahah Sidogiri, members provide additional benefits given to BMT MFIs. What is the opinion and view of Islamic scholars (kiai) about this kind of contract practice? Can the additional profit be used as income for LKMS BMT? What if the member does not want to pay the vow that has been promised? Researchers have conducted interviews related to some of the above with several scholars (kiai) in Pasuruan, including KH Abd Ghofur:
	“My opinion about the al-Qardh contract by returning more or the person who owes provides additional profit given to the BMT, the law is permissible and even sunnah for the person who owes to provide additional profit, the additional profit is in the nadzar or alms or hibbah, but this additional profit cannot be made a condition in the al-Qardh financing contract. And this profit can be recognized as income for BMT, Only the weakness of the al-Qardh contract with this vow system, members do not want to pay the vow money and simply replace it with fasting for 3 days, although the BMT is still allowed and obliged to remind and collect the vow promise. But in fiqh tasawwuf it is not allowed”
	According to KH Abd Ghofur's view, it is permissible for BMT members to provide additional profit in the al-Qardh contract. The additional profit can be in the nadzar contract or alms or hibbah but what is mostly applied in LKMS-BMT is the nadzar contract. And the additional profit can be recognized as income by LKMS BMT. Not much different from his view was also conveyed by Ust.  Dr. H. Ilham Wahyudi, according to him, it is also permissible to provide additional profit in financing the al-Qardh contract, even people who owe money by returning more will get the reward of alms.
In contrast to KH Imron Mutamakkin's view, giving additional profit in an al-Qardh contract in tashawwuf science is not permissible. So, according to KH Imron Mutamakkin's view, additional profit in an al-Qardh contract is still haram from the point of view of inner fiqh or tashawwuf. And if the member provides additional profit, it should not be recognized as income for the BMT LKMS.
Islamic financial institutions were present in Indonesia for the first time around 1992, and long before that conventional financial institutions had been established with the concept of credit and interest. So that to implement ideal sharia contracts is still an obstacle in itself, with the practice of the nadzar system in financing the al-Qardh contract, this can be a solution for members (customers) and LKMS-BMT in Pasuruan to implement a sharia system and avoid usury which is forbidden by Allah SWT. According to the opinion of the Kyai Pesantren, it is permissible for the nadzar system in financing the al-Qardh contract and is in accordance with Islamic sharia because it is a solution to get benefits and get out of ribawi-shaped misfortunes.
According to pesantren scholars (kiai), understanding the vow system in financing the al-Qardh contract will have an impact on the confidence of members (customers) when determining preferences, if members (customers) do not understand, then what they do will be fatal and will not get what they want in the form of blessings. The first factor that is no less important than understanding the al-Qardh financing contract of the nadazar system requires a clear intention in the form of words. Besides that, members search for information through socialization members also get explanations from administrators and peers. The second factor is the level of knowledge of each member obtained through formal education, because education will have an impact on a person's level of maturity in determining decision making to choose what products and contracts are in accordance with their understanding.
Another point of concern is to utter a definite and clear intention. As the sighat requirement in the vow system must be in the form of words or speech, because it is considered legally invalid nadzar someone who is able to speak clearly but does not say with words, but people who are unable to speak, such as: speech impaired, then sign language as a substitute for words. The requirements for the person who makes a vow are to be Muslim, pubescent and of sound mind. This requirement is an absolute requirement for those who want to make a vow. The conditions relating to the thing vowed are: 1) the thing vowed is not contrary to Islamic Shari'a, 2) the vow is in the form of something to get closer to Allah SWT. The nadzar made by members (customers) is a conditional nadzar (muqayyad), namely a nadzar made because of obtaining certain favors. For example, making a vow when obtaining a profit from his business.
However, some Kiai have different views and notes on the application of the nadzar system in financing the al-Qardh contract.  According to KH Sholeh Romli, KH Nawawi Abdurahman, KH Abd Ghofur and Ust H Dr. Ilham Wahyudi. The practice of the nadzar system in financing an al-Qardh contract is legal or permissible and even sunnah for members to provide additional benefits to LKMS BMT provided that the additional benefits or benefits are not required in the contract, meaning that it is voluntary and not binding. The opinion of the scholars (kiai) of this pesantren is based on the opinion of the Shafi'iyah scholars as in the description of the book fathul mu'in.
The views of these scholars (kiai) are the same as the MUI National Sharia Council Fatwa No. 19/DSN-MUI/III/2001 concerning al-Qardh: 19/DSN-MUI/III/2001 concerning al-Qardh, in this fatwa it is explained that al-Qardh customers can provide additional (donations) voluntarily to LKMS-BMT as long as it is not agreed in the contract. It is also the same as the results of research conducted by Saifuddin Syuhri and Abd Ghafur in their research in the journal Ar Ribhu, Journal of Sharia Management and Finance entitled “Application of Nadzar Akad in al-Qardh Financing (Study at the East Java BMT Maslahah Cooperative)”. In the study, it is explained that this nadzar agreement is carried out based on the internal fatwa of the LKMS-BMT Maslahah sharia supervisor, based on sharia provisions and several considerations and internal BMT provisions, namely for al-Qardh financing, it has 1) special treatment for members who are included in the criteria set by BMT 2) including the decision to apply the nadzar agreement to qardh financing. 3) Qardh financing is a complementary product to other types of financing, such as murabahah, mudharabah, musyarakah, ijarah and pawn. 4) nadzar contracts may be offered to willing members 5) nadzar contracts can be directed by BMT to members 6) free to give a nominal profit 7) can be done by speech and or in writing. This is based on the provisions in the Quran, hadith, Fatwa DSN MUI provisions and other sharia provisions that do not conflict with one another.
Thus, the view of pesantren scholars (kiai) on the practice of the nadzar system in financing the al-Qardh contract as a solution for members (customers) at LKMS-BMT Pasuruan can be concluded that financing the al-Qardh contract with the nadzar system is permissible provided that it is not made a condition in the contract agreement. This is based on the point of view of fiqh law. Meanwhile, according to the point of view of inner law or tashawwuf. Financing an al-Qardh contract with a nadzar system is not allowed.

Implications of the application of qordh contract financing with a vow system for SMFIs and their members
	Financing channeled by LKMS BMT to members has various implications which in principle will return to LKMS-BMT itself and to members who receive financing, including financing in the al-Qardh contract. Researchers conducted an interview with the Head of the Financing Division of one of the BMT LKMS in Pasuruan to Mr. Mambaul Ulum as Head of the KSPPS BMT Maslahah Sidogiri Financing Division about what are the implications of the application of al-Qardh contract financing with a vow system felt by BMT Maslahah, he said that: “Financing the al-Qardh contract with the nadzar system has implications or we feel a very good positive impact on BMT, including it is not uncommon for members of al-Qardh financing to provide additional profit for BMT greater than the standard murabahah margin, which is per month equivalent to 1.5%, even though in the agreement there are no terms or conditions for the amount of profit, meaning that members voluntarily provide profit, especially financing with ceilings below Rp. 1 million. This will automatically help increase revenue for BMT”.
	From Mambaul Ulum's explanation, although the al-Qardh contract financing with the nadzar system is not required to provide additional profit for LKMS BMT in the agreement, members still provide additional profit because it has become a habit, sometimes even the additional profit given to LKMS BMT is greater than the standard margin of the murabahah financing contract which is set at a minimum equivalent to 1.5% per month. 
	Researchers also asked whether there were other implications besides additional profits, Mr. Mambaul Ulum explained that al-Qardh contract financing with a vow system can also increase member loyalty and can help the needs of members who have often been victims of loan sharks, thanks to the financing of the al-Qardh contract at LKMS-BMT, they can be free from loan sharks. The implications of the application of al-Qardh contract financing with a vow system are also felt by LKMS BMT members, he has done financing at LKMS-BMT Maslahah Sidogiri which is diakad al-Qardh where the purpose of using the loan funds is for additional business capital.
Thus, it can be concluded that the application of al-Qardh contract financing with this nadzar system has a positive impact on LKMS BMT, including being able to increase member loyalty and can help members free themselves from loan sharks. In addition, the al-Qardh financing pattern of the nadzar system is seen by members (customers) as an easy and uncomplicated process that makes it very easy for members (customers) who need fast and precise financing. Therefore, when members (customers) of LKMS-BMT need fast financing, the first thought is how to get it right, get it in an easy way, in accordance with sharia principles, not burdening members (customers), getting excellent service, and last but not least getting blessings, benefits and economic justice oriented to the principle of helping.

Conclusion
	Based on the data and information found and the results of the analysis, it can be concluded that: the view of pesantren scholars (kiai) on the practice of the vow system in financing the al-Qardh contract as a solution for members (customers) at LKMS-BMT Pasuruan is permissible provided that it is not made a condition in the contract agreement. This is based on the point of view of fiqh law, while according to the point of view of inner law or tashawwuf. Financing the al-Qardh contract with a vow system is still Riba or haram.
The view of the pesantren ulama (kiai) on the additional profit of financing the al-Qardh contract on the nadzar system at LKMS-BMT Pasuruan is in accordance with sharia principles as a solution to get benefits and get out of sharia compliance (sin of usury). However, according to the point of view of the inner law or tashawwuf, there should be no additional profit in the al-Qardh contract. And if the member as a borrower provides additional profit, then this additional profit should not be used or recorded as income for LKMS BMT Pasuruan.
The application of al-Qardh contract financing with this nadzar system has a positive impact on LKMS BMT, including being able to increase member loyalty and can help members free themselves from loan sharks and usury laws. In addition, the al-Qardh financing pattern of the nadzar system is seen by members (customers) as an easy process that is not complicated so that it is very convenient for members (customers) who need fast and precise financing.
Bibliography
A. Mustofa Bisri, Percik-Percik Keteladanan Kyai Hamid Ahmad Pasuruan (Rembang: Lembaga Informasi Dan Studi Islam (Pasuruan: Yayasan Ma`had as-Salafiyah, 2003)
Antonio, Syafi’i, Bank Shariah: Dari Teori Ke Praktik (Bogor: Tazkia, 2001)
Ascarya, Akad Dan Produk Bank Shari’ah (Depok: Rajawali Pers, 2017)
Badarudin, ‘Manajemen Pembiayaan Produk Al-Qardhul Hasan’ (UIN Sunan Kalijaga Yogyakarta, 2011)
Badruddin Hsubky, Delima Ulama’ Dalam Perubahan Zaman, (Jakarta: Gema Insani Press, 1995)
Ghafur, Saifuddin Syuhri dan Abd, ‘Penerapan Akad Nadzar Pada Pembiayaan Qardh (Studi Pada Koperasi BMT Maslahah Jawa Timur)’, Jurnal Ar Ribhu Manajemen Dan Keuangan Syariah, 02 No.1 (2022)
Hamdan Rasyid, Bimbingan Ulama; Kepada Umara Dan Uma (Jakarta: Pustaka Beta, 2007)
Hendri Hermawandi Nugraha, ‘Sumber Dan Penggunaan Dana Al-Qardh Dan Qardhul Hasan Pada BRI Shariah Yogyakarta’ (UIN Sunan Kalijaga Yogyakarta, 2012)
Hosriyah, ‘Analisis Penerapan Akad Al-Qardh Dan Ijarah. (Studi Pada PT. Bank Mandiri Sariah Cabang Bangkalan’ (UIN Sunan Ampel Surabaya, 2012)
Imam Suprayogo, Kyai Dan Politik (Malang: UIN Malang Press, 2009)
Irawan Febianto dan Arimbi Madila Ashany, ‘The Impact of Qordhul Hasan Financing Using Zakah Funds on Economic Empowerment’ (UIN Sunan Ampel Surabaya, 2012)
Iskandar, Metodologi Penelitian Pendidikan Dan Sosial, Kuantitatif Dan Kualitatif (Jakarta: Gaung Persada Press, 2010)
Istighfaroh, ‘Implementasi PSAK No.109 Terhadap Pembiayaan Al-Qardh Di BNI Shariah Cabang Pekalongan’ (IAIN Pekalongan, 2013)
Juwaini, A, and N and Mintarti, BMT (Baitulmaal Wa Tamwil) Islamic Micro Financial Services for the Poor (Bali: ISO/Copolco Workshop, 2010)
Mimi Rahmawati, ‘Pengelolaan Dan Pengembangan Pembiayaan Al-Qardhul Hasan Di BMT Al-Ikhlas Yogyakarta’ (UIN Sunan Kalijaga Yogyakarta, 2013)
Muhammad Ridwan, Manajemen Baitul Maal Wa Tamwil (BMT) (Yogyakarta: UII Press, Cet. II, 2004)
Munawar Fuad Noeh dan Mastuki HS, Menghidupkan Ruh Pemikiran KH Ahmad Shiddiq (Jakarta: PT Gramedia Pustaka Utama, 2002)
Nurhayati Djamas, Dinamika Pendidikan Islam Di Indonesia Pasca Kemerdekaan (Jakarta: PT Raja Grafinda Persada, 2008)
Oktavian, Ricky Dendi, and Renny Oktafia, Perkembangan Ekonomi Dan Lembaga Keuangan Syariah Di Indonesia (Sidoarjo: Universitas Muhammadiyah Sidoarjo, 2015)
Parmujianto, ‘Accounting, and Economics’, Conference on Islamic Management (malaysia: (CIMAE) Malaysia)
Saiful Akhyar Lubis, Konseling Islami Kyai Dan Pesantren (Yogyakarta: LSAQ Press 2007, 2007)
Siti Nur Mutia Andini, ‘Pengelolaan Dana Qardhul Hasan Terhadap Pembiayaan Kampung Sukamulya Di BAZ Kota Bogor’ (TAZKIA Bogor, 2013)
Susantri, Dewi, ‘Peran Qardhul Hasan Terhadap Peningkatan Kinerja Usaha Mikro Kecamatan Rowosari Kabupaten Kendal’ (IAIN Salatiga, 2012)
Uswatun, ‘Pengaruh Pembiayaan Qardhul Hasan Pada BNI Shariah Cabang Semarang Terhadap Perkembangan Usaha Kecil’ (UIN Walisongo Semarang, 2015)
Wahbah Zuhayli, Transaksi Keuangan Dalam Fikih Islam, (Damaskus: Diterjemahkan oleh, El-Gamal, A.) Dar al-Fikr, Damaskus, 2003)
Widiyanto, MC, and AG dan Ismail, ‘Keberlanjutan Pembiayaan BMT Untuk Mengembangkan Usaha Mikro’, in 1 (Pasuruan: Departemen Ekonomi dan Keuangan Syariah - Bank Indonesia, 2007)
Yovita Diah Aditriani, ‘Penerapan Pembiayaan Qardhul Hasan Di Bank Shariah Mandiri Cabang Semarang’ (UIN Walisongo Semarang, 2015)



