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Integrating Hadith and Science in the Digital Age: Analyzing Religious Narratives through Virtual Reality and John Haught’s Framework


Abstract: This article addresses an academic issue regarding how the integration between hadith and science is manifested in the digital space, particularly through the use of immersive technologies such as Virtual Reality (VR). In this context, this study analyzes digital content that represents the integration of hadith and science, focusing on several social media accounts on Instagram and TikTok, namely @relijenius, @santai_tapisampai, @edimujiono19, and @vrjourney.indo. John Haught's taxonomy is used to map the relationship patterns between religion and science within this content, including four relationship models: conflict, contrast, contact, and confirmation. This study specifically highlights two dominant approaches: confirmation and contact. The analysis reveals that the confirmation approach is more prominent, reflected in narratives that seek to affirm religious texts through scientific justification. Meanwhile, the contact approach is evident through the use of 5D VR technology, which enables the visualization of religious experiences in an intense and contextual manner. These findings suggest that the integration of hadith and science in the digital ecosystem tends to be practical rather than conceptual, and oriented toward the re-mediation of religious narratives through contemporary language and technology. In this sense, Haught’s typology not only serves as a classification framework but also as a reflective tool for understanding the epistemological dynamics in the production of digital religious knowledge.
Keywords: Hadith and Science; Virtual Reality; Digital Religious Knowledge; Immersive Technologies.
Abstrak
Artikel ini berangkat dari permasalahan akademik mengenai bagaimana integrasi antara hadis dan ilmu pengetahuan tercermin dalam ruang digital, khususnya melalui penggunaan teknologi imersif seperti Virtual Reality (VR). Dalam konteks ini, penelitian ini menganalisis konten digital yang menggambarkan integrasi antara hadis dan ilmu pengetahuan, dengan fokus pada beberapa akun media sosial di Instagram dan TikTok, yaitu @relijenius, @santai_tapisampai, @edimujiono19, dan @vrjourney.indo. Untuk memetakan pola hubungan antara agama dan ilmu pengetahuan yang terkandung dalam konten-konten tersebut, digunakan pendekatan taksonomi John Haught, yang mencakup empat model hubungan: konflik, kontras, kontak, dan konfirmasi. Penelitian ini secara khusus menyoroti dua pendekatan dominan: konfirmasi dan kontak. Analisis menunjukkan bahwa pendekatan konfirmasi lebih menonjol, tercermin dalam narasi yang berusaha mengafirmasi teks-teks agama melalui justifikasi ilmiah. Sementara itu, pendekatan kontak terlihat melalui penggunaan teknologi VR 5D, yang memungkinkan visualisasi pengalaman keagamaan secara intens dan kontekstual. Temuan ini menunjukkan bahwa integrasi hadis dan ilmu pengetahuan dalam ekosistem digital cenderung bersifat praktis daripada konseptual, dan berorientasi pada memediasi narasi agama melalui bahasa dan teknologi kontemporer. Dalam hal ini, tipologi Haught tidak hanya berfungsi sebagai kerangka klasifikasi tetapi juga sebagai alat reflektif untuk memahami dinamika epistemologis dalam produksi pengetahuan agama digital.
Kata Kunci: Hadis dan Ilmu Pengetahuan; Realitas Virtual; Pengetahuan Agama Digital; Teknologi Imersif.

Introduction
Virtual reality technology and social media have engendered novel avenues for discourse between science and religion in the digital domain. A growing body of research on the intersection of digital religion and technology has revealed that religious communities increasingly employ a range of digital platforms, extending beyond conventional five-dimensional virtual reality (5D VR) technology, to present theological narratives intricately interwoven with the latest scientific discoveries (Muller & Thomas N. Friemel, 2024). The present phenomenon encompasses the utilization of augmented reality (AR) applications, interactive metaverse spaces, and social media platforms such as TikTok and Instagram. These technological tools facilitate the propagation of concise yet impactful content.
In the context of contemporary Islam, a number of TikTok accounts have effectively integrated hadith texts with modern scientific discoveries. For instance, the @nikmatislamchannel account features a scientific study on the nature of fly wings based on hadith and entomological research, while the @santai_tapisampai account links the practice of prostration with musculoskeletal health benefits (Campbell, 2024).  The @edimujiono19 account comprehensively examines the eschatological aspects of the tailbone (shafaq) within the context of hadith, complemented by contemporary biological insights on cell proliferation and bone structure. Furthermore, the Instagram account @vrjourney.indo presents a series of immersive visualizations of religious narratives, including the Isra’ Mi’raj, in virtual and augmented reality environments. This innovative approach offers an interactive and educational experience, providing a novel means of engaging with religious subjects.
John Haught, a theologian known for his thoughts on the dialogue between religion and science, offers a relevant perspective in assessing the integration between religion and technology. Haught believes religion and science should not be regarded as incompatible entities. Rather, they can be utilized in tandem to elucidate both natural phenomena and human spirituality. Haught has identified four models of approaches related to religion and science: the conflict, the contrast, the contact, and the confirmation approach (John F. Haught, 1995).  Nevertheless, the present study will employ solely the contact and confirmation approaches, both germane to the subject research. Nowadays, various accounts on TikTok and Instagram have effectively integrated hadith texts with modern scientific discoveries. This integration has the potential to create a more tangible spiritual experience, allowing users to encounter Islamic values and teachings in a virtual environment.
This assertion is supported by the findings of Suci Amalia Yasti and colleagues, as outlined in an article entitled “Integrasi Hadis dengan Sains: Membaca Tunjuk Ajar Rasulullah Dalam Menguap Dan Antisipasi Dislokasi Rahang” in the Al-Qudwah Journal (Yasti et al., 2023). The results of this study indicate that in the hadith, the Prophet Muhammad provided examples of etiquette when yawning. These etiquette guidelines include maintaining a closed mouth, avoiding audible sounds, and maintaining eye contact. The correlation between the hadith and jaw dislocation is that the etiquettes of yawning are useful for preventing jaw disorders, as failing to follow these etiquettes can cause the mouth to open too wide. The excessive protrusion of the mandible, or “open mouth,” can result in a condition known as mandibular dislocation. An excessive protrusion of the oral cavity can result in a displacement of the internal articulations from their customary locations. Consequently, the jaw joints are unable to function optimally. Without prompt treatment, this condition may necessitate surgical intervention, including jaw replacement or the utilization of an artificial jaw.
Furthermore, research conducted by Muhaini in an article entitled “Meretas Konflik Sains dan Agama: Dalam Perspektif Amin Abdullah dan Ian G. Barbour” in the At-Tafkir concludes that there is a need for integration and interconnection between science and religion, particularly in the context of education at Islamic Higher Education Institutions (PTKI) in Indonesia. The author highlights the contributions of Amin Abdullah and Ian G. Barbour in bridging the conflict between science and religion and proposes a dialogical and integrative approach to create a more holistic understanding (Muhaini, 2020). Furthermore, the article critically evaluates prevailing educational methodologies, highlighting their shortcomings in fostering a seamless integration of religious and scientific knowledge. It underscores the imperative for a curriculum designed to nurture spiritual and intellectual growth.
Advancements in the field of computer science, in conjunction with interdisciplinary approaches, have given rise to novel opportunities in the realm of Islamic studies. This assertion is substantiated by three recent studies that exemplify the integration of science and Islam. Sulistio et al. demonstrate the crucial role of machine learning in hadith studies, particularly in hadith classification, language selection, and corpus development (Sulistio et al., 2024). The focus of this demonstration is on the Arabic language and datasets from S{âh}îh} al-Bukhârî. This study offers a valuable research framework to inform future studies in this field. Concurrently, Nakissa presents a novel approach by employing the principles of the Cognitive Science of Religion (CSR) to reinterpret Islamic theology, law, education, and Sufism, particularly through an analysis of the works of al-Ghazâlî (Nakissa, 2020). The concept of “mindreading,” or the theory of mind, central to the study of CSR, offers a novel lens through which to comprehend the cognitive dimensions of Islam. In contrast, Zoellner et al. propose an applied approach to addressing trauma in conflict zones, such as Somalia. This approach involves the integration of evidence-based psychotherapy and Islamic principles within the framework of an Islamic Trauma Healing program (Zoellner et al., 2021). The findings of this study demonstrate significant clinical impacts on PTSD, depression, and participants’ well-being, while also affirming the great potential of community-based and religious approaches in the context of mental health. A synthesis of these three studies reveals a convergent approach integrating technology, cognitive science, and religion-based interventions to enhance Islamic studies and address contemporary challenges.
In the context of interdisciplinary developments between Islamic studies and science, the present research positions itself at an epistemological intersection that combines religious texts, science, and immersive technology. In reference to the philosophical standpoint espoused by John Haught, which underscores the significance of harmonious progression between religion and science, this study endeavors to broaden the scope of such integration within the virtual space medium. The novelty of this research lies in two aspects. Firstly, it combines hadith content and science. Secondly, it presents the findings experientially, activating users’ visual, auditory, and sensory faculties to create deeper emotional and intellectual engagement. In the broader discourse on the integration of Islam and science, this approach signifies a departure from conventional practices, such as textual analysis or the use of technology for data classification. Instead, it emphasizes the creation of experiential spaces that facilitate the convergence of religious and scientific knowledge within the digital domain. Consequently, this research not only builds upon existing discourses but also initiates novel pathways for innovation in technology-based education and da’wah.

Method
This research method employs a qualitative approach, integrating content analysis and discourse analysis to examine the integration of hadith and science into various virtual spaces. The scope of the research has expanded beyond 5D VR technology to encompass various augmented reality (AR) platforms, metaverse spaces, and interactive social media applications such as TikTok accounts (e.g., @nikmatislamchannel, @santai_tapisampai, @edimujiono19) and Instagram (@vrjourney.indo) that present narratives integrating hadith and science. The subsequent data collection phase entails the downloading of text content, videos, screenshots, and interaction metadata (comments, likes, shares) during a specified research period. Subsequently, the data is categorized according to John Haught’s typology—conflict, contrast, contact, and confirmation—to identify patterns of [image: ]representation in the relationship between science and religion. Picture 1: John F. Haught’s taxonomy of the relationship between religion and science

The conflict approach posits that religion and science are inherently incompatible due to their divergent methodological and epistemological foundations. The contrast approach eschews confrontation by contending that religion and science are inherently disparate domains, rendering any attempt to compare them moot. The contact approach enables open dialogue between theology and science without total fusion, while the confirmation approach posits that religion, in its essence, supports science by reinforcing the drive to seek knowledge, even without mixing methodologies or theories (Haught, 1995; Lutfi, 2024, 15-19). Discourse analysis examines the framing, symbols, and strategies of scientific legitimacy used in each virtual narrative. The culmination of this process entails critical reflection to evaluate the epistemological and social implications of the integration of hadith and science in virtual spaces, and to formulate recommendations for developing a more constructive scientific-theological dialogue.

Exploring the Integration of Hadith and Science
Integration can be defined as the unification of two or more disparate entities into a cohesive whole, thereby establishing a harmonious and synergistic relationship (Darsyah, 2022, 3). In this context, the integration of hadith and science has emerged as a subject of increasing interest within the broader discourse on religious understanding and scientific knowledge. According to scholars specializing in the study of hadith, the term “hadith” encompasses all aspects of the life and teachings of Prophet Muhammad, including his words, deeds, and circumstances. The term “Matter” is employed to denote the comprehensive body of reports concerning the Prophet Muhammad, encompassing those related to his aspirations, characteristics, birth history, and habits.(Idri et al., 2014) Concurrently, experts posit that science constitutes a method of acquiring novel knowledge, manifesting in the form of scientific products and scientific attitudes through an activity designated as the scientific process (Hayat, 2018). Integrating these two fields facilitates the comprehension and interpretation of religious teachings from a more expansive scientific standpoint. In this context, it is imperative to acknowledge the divergent approaches of science and religion, while also recognizing their capacity to complement each other. This integration has the potential to facilitate a more profound comprehension of religious teachings while maintaining respect for established scientific principles.
The integration of hadith and science has been discussed among several scholars, including Zaghlul Al-Najjar. In his book, The Proof of Science in the Sunnah, as cited by Zunaidi Nur, Al-Najjar presents a perspective on the Prophet’s hadith, viewing them as employing a confirmatory approach and supporting hadith studies with a scientific approach. Through his meticulous efforts, Zaghlul has demonstrated the congruence between the Prophet’s hadith and contemporary scientific and technological advancements. It is important to note that Allah’s verses are not only those inscribed within the Holy Book but also those that can be observed in nature (ayat kawniyyah). Evidently, these two types of verses are not intended to contradict each other; rather, they are designed to complement and reinforce one another. Zaghlul’s approach to hadith involves a unique integration of traditional Islamic scholarship with a modern scientific method, facilitating the discovery of novel interpretations that resonate with contemporary scientific understanding. Furthermore, he endeavors to substantiate the veracity of the Prophet’s hadith and demonstrate the congruence between hadith encompassing scientific facts and established scientific principles (Nur, 2022, 184).
Second, according to Seyyed Hossein Nasr, Islam and science cannot be separated. He states that Muslims do not have to lose their spiritual roots in order to advance scientific knowledge. According to him, Islam itself desires scientific progress, and this idea is relevant in the context of Islamic education, especially in Indonesia (Abduh & Kerwanto, 2023, 15-16). Sayyed Hossein Nasr also rejects the claims of liberals and modernists who argue that there is compatibility between Islam and modern science, as he believes that such an approach would alter Islam to align with their own ultimate goals (Topik, 2020, 130).
Thirdly, Abdul Karim Soroush advanced a theory of religion that prioritizes interpretation and knowledge of religion as a distinct entity from religion itself. He posits that all aspects attributed to religion are, in essence, interpretations of religion itself, and that the understanding of religion evolves in a manner akin to other forms of human knowledge (Zamzami et al., 2022). This theory stands in contradistinction to traditional understandings and endeavors to adapt religion to the demands of an increasingly secular Muslim society. Soroush also criticizes the separation of God from sociopolitical life, which he considers a deliberate political decision, not the result of social evolution or humanity’s ability to manage its own affairs. This study aims to provide the elements necessary for democratic religious governance (Hamdie & Arief, 2022, 92-95). However, it is acknowledged that democracy cannot be completely separated from religion. Consequently, Soroush endeavors to establish a connection between religion and science, underscoring the necessity for a more precise and contemporary interpretation of Islam.
In conclusion, scholars such as Zaghlul Al-Najjar, Seyyed Hossein Nasr, and Abdul Karim Soroush offer diverse perspectives on the integration of hadith and science. Zaghlul Al-Najjar perceives a congruence between the Prophet’s hadith and contemporary scientific knowledge, employing a scientific verification methodology to interpret hadith and unveil novel, pertinent interpretations. Seyyed Hossein Nasr posits that science and Islam are inextricably linked, yet he denounces overly liberal interpretations, which he contends can compromise the spiritual essence of Islam. Conversely, Abdul Karim Soroush posits that religious knowledge is the result of evolving human interpretation and advocates for a more democratic understanding of religion to bridge the gap between religion, science, and the demands of modernity. These three scholars posit that the integration of hadith and science necessitates a symbiotic approach that safeguards the authenticity of Islamic values in the context of scientific advancement.

Integration of Hadith and Science in the Virtual Space: Accounts @nikmatislamchannel, @santai_tapisampai, @edimujiono19, and @vrjourney.indo
There have been a number of attempts to integrate hadith and science in virtual spaces. A recent post on the TikTok account @nikmatislamchannel offers an illustration of the integration of the hadith of the Prophet Muhammad with modern science, as evidenced by a recent discovery related to the wings of flies (@nikmatislamchannel, 2023). According to the hadith cited in S{ah}îh} al-Bukhâri, No. Index 2230, it is stated that: 
حَدَّثَنَا خَالِدُ بْنُ مَخْلَدٍ، حَدَّثَنَا سُلَيْمَانُ بْنُ بِلاَلٍ، قَالَ: حَدَّثَنِي عُتْبَةُ بْنُ مُسْلِمٍ، قَالَ: أَخْبَرَنِي عُبَيْدُ بْنُ حُنَيْنٍ، قَالَ: سَمِعْتُ أَبَا هُرَيْرَةَ رَضِيَ اللَّهُ عَنْهُ، يَقُولُ: قَالَ النَّبِيُّ صَلَّى اللهُ عَلَيْهِ وَسَلَّمَ: «إِذَا وَقَعَ الذُّبَابُ فِي شَرَابِ أَحَدِكُمْ فَلْيَغْمِسْهُ ثُمَّ لِيَنْزِعْهُ، فَإِنَّ فِي إِحْدَى جَنَاحَيْهِ دَاءً وَالأُخْرَى شِفَاءً   
“Khâlid b. Makhlad told us, Sulaimân b. Bilâl told us, ‘Utbah b. Muslim told me, ‘Ubaid b. Hunayn told me, I heard Abû Hurayrah radhiallahu’anhu say, the Prophet ﷺ said, “If a fly falls into your drink, then drown it and then remove it, for on one of its wings is disease and on the other is its cure (al-Bukhârî, 1422).”
The aforementioned hadith conveys the principle that in the event of a fly falling into a drink, it is recommended to dip the fly completely before removing it, as one of its wings is believed to contain a disease, while the other wing contains an antidote. In contemporary studies, a team of Muslim researchers from Egypt and the Kingdom of Saudi Arabia experimented using glasses containing water, honey, and various juices in equal proportions. The glasses were left open, creating an opportunity for flies to enter the containers. The flies that fell in some glasses were submerged, while they remained suspended in the air in others. The experimental results demonstrated that in the beverages in which the flies were not submerged, they were found to be abundant in bacteria and microbes. Conversely, in the beverages in which the flies were submerged, there was a significant decrease in bacterial and microbial presence, with the majority of the flies being free of bacteria and microbes. The scientific community has discovered that the left wings of flies contain bacteria, while the right wings have antibacterial and antitoxin properties. This finding suggests that there is a substance in the wings of flies that can neutralize bacteria or toxins they carry.
[image: ]
Picture 2. Integration of hadith and science regarding fly wings
The integration of hadith and science offers intriguing insights into the veracity of hadith within a scientific framework. These hadith contain information that was considered uncommon during the time of the Prophet Muhammad and can only be confirmed by advances in modern laboratory technology. This phenomenon exemplifies the capacity of Islamic teachings to harmonize with scientific discoveries, thereby underscoring the notion that knowledge can function as a conduit for comprehending religious values. By employing this scientific approach, it becomes evident that Islam, far from being confined to spiritual realms, also encompasses a comprehensive framework for holistic health and well-being for humanity.
Subsequently, a publication will be made on the TikTok account @santai_tapisampai. This publication will present the integration of hadith and science regarding the issue of prostration and the benefits of the heart (@santai_tapisampai, 2023). This is found in the hadith narrated by Imam Muslim with index number 482:
وَحَدَّثَنَا هَارُونُ بْنُ مَعْرُوفٍ، وَعَمْرُو بْنُ سَوَّادٍ، قَالَا: حَدَّثَنَا عَبْدُ اللهِ بْنُ وَهْبٍ، عَنْ عَمْرِو بْنِ الْحَارِثِ، عَنْ عُمَارَةَ بْنِ غَزِيَّةَ، عَنْ سُمَيٍّ مَوْلَى أَبِي بَكْرٍ، أَنَّهُ سَمِعَ أَبَا صَالِحٍ ذَكْوَانَ يُحَدِّثُ عَنْ أَبِي هُرَيْرَةَ أَنَّ رَسُولَ اللهِ صَلَّى اللهُ عَلَيْهِ وَسَلَّمَ قَالَ: «أَقْرَبُ مَا يَكُونُ الْعَبْدُ مِنْ رَبِّهِ، وَهُوَ سَاجِدٌ، فَأَكْثِرُوا الدُّعَاءَ(al-Naisaburī, n.d., 350) 
“Hârun b. Ma‘rûf and ‘Amr b. Sawwâd both told us, ‘Abdullâh b. Wahb narrated to us from ‘Amrû b. al-H{ârith from ‘Umârah b. Ghaziyyah from Sumayy, the freed slave of Abî Bakr, that he heard Abû S{âlih} Dhakwân narrate from Abû Hurayrah, may Allah be pleased with him, that the Messenger of Allah, peace and blessings be upon him, said, ‘The state of a servant who is closest to his Lord is when he is in prostration, so increase your supplications’.” 
[image: ]
Picture 3. Integration of hadith and science regarding the benefits of prostration
This TikTok post lends further credence to the notion that the prostration movement in prayer possesses not only spiritual dimensions but also significant health benefits, as evidenced by its association with digestive processes, blood circulation, and cognitive function. The prostration position, which positions the head lower than the heart, facilitates blood flow by means of gravity, thereby reducing the workload on the heart and increasing the supply of oxygen-rich blood to the brain. This phenomenon aligns with research findings that suggest prostration can induce mental calm, reduce blood pressure, and enhance cognitive function with optimal oxygen supply levels of up to 80%, as previously discussed. Furthermore, the pressure applied to the abdomen during prostration has been shown to facilitate a massage-like effect that can promote digestive processes and enhance nutrient absorption. This observation underscores the congruence between Islamic teachings and the scientific benefits for the human body, highlighting a potential synergy between spiritual practices and physiological functions (Dalimunthe & Ahyani, 2022). The integration of the hadith, which underscores the significance of augmenting supplication during prostration, and the scientific findings illustrate that Islam’s worship practices offer a holistic approach to spirituality, encompassing both spiritual and physical dimensions that are in harmony with daily life.
The subsequent video post on the TikTok account @edimujiono19 will provide further insights into this topic. The video asserts that the human body will be destroyed in its entirety, with the exception of the tailbone (@edimujiono19, 2024), which is believed to be the site of human origin and resurrection on Judgment Day.
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Picture 4. Integration of Hadith and Science on the Destruction of the Human Body Except for the Tailbone
This event is mentioned in a hadith narrated by Imâm Bukhâri with index number 2995:
حَدَّثَنَا أَبُو كُرَيْبٍ مُحَمَّدُ بْنُ الْعَلَاءِ، حَدَّثَنَا أَبُو مُعَاوِيَةَ، عَنِ الْأَعْمَشِ، عَنْ أَبِي صَالِحٍ، عَنْ أَبِي هُرَيْرَةَ، قَالَ: قَالَ رَسُولُ اللهِ صَلَّى اللهُ عَلَيْهِ وَسَلَّمَ: «مَا بَيْنَ النَّفْخَتَيْنِ أَرْبَعُونَ» قَالُوا: يَا أَبَا هُرَيْرَةَ أَرْبَعُونَ يَوْمًا؟ قَالَ: أَبَيْتُ، قَالُوا: أَرْبَعُونَ شَهْرًا؟ قَالَ: أَبَيْتُ، قَالُوا: أَرْبَعُونَ سَنَةً؟ قَالَ: أَبَيْتُ، «ثُمَّ يُنْزِلُ اللهُ مِنَ السَّمَاءِ مَاءً فَيَنْبُتُونَ، كَمَا يَنْبُتُ الْبَقْلُ» قَالَ: «وَلَيْسَ مِنَ الْإِنْسَانِ شَيْءٌ إِلَّا يَبْلَى، إِلَّا عَظْمًا وَاحِدًا، وَهُوَ عَجْبُ الذَّنَبِ، وَمِنْهُ يُرَكَّبُ الْخَلْقُ يَوْمَ الْقِيَامَةِ(al-Naisaburī, n.d., 145)
Abû Kurayb Muh}ammad b. al-‘Alâ’i narrated to us, Abû Mu‘âwiyah narrated to us from al-A‘mash from Abû S{alih} from Abû Hurayrah who said, The Messenger of Allah said, “Between the two blasts of the trumpet there are forty.” They asked, “O Abû Hurayrah? Forty days?” Abû Hurayrah said, “I refuse to answer.” They asked, “Forty months?” Abû Hurayrah said, “I refuse to answer.” They asked, “Forty years?” Abû Hurayrah said, “I refuse to answer.” Then Allah sent down water from the sky, and it caused the earth to grow like plants. He said, “There is no one left except one bone, which is the tailbone. From that, humanity will be reassembled on the Day of Resurrection.” 
The hadith under consideration herein delineates the sequence of events that transpire between the two blasts of the trumpet prior to the Day of Judgment. The Prophet Muhammad ﷺ mentioned a period of “forty,” without specifying whether it refers to days, months, or years, as Abu Hurairah did not provide further details. Subsequently, Allah precipitates a resurgence of the human race through the agency of celestial water, which, in this context, may be compared to the rebirth of vegetation from the earth. This hadith also affirms that all parts of the human body will decay, except for the tailbone, which becomes the core of humanity’s re-creation on the Day of Resurrection. Chinese scientists have substantiated this assertion and discovered that the tailbone exhibits remarkable resistance to disintegration, even when subjected to various treatments such as burning, radiation, and strong acids. This finding underscores the congruence between Islamic doctrine and contemporary scientific principles, thereby reinforcing the credibility of the miracles described in the hadith that were revealed 14 centuries ago (Video Ilmiah Ini Tunjukkan Keajaiban Tulang Ekor, Sabda Nabi Muhammad 100% Benar, 2017).
The latest integration is on the Instagram account @vrjourney.indo, which uses VR 5D for an Islamic history experience, covering stories about the birth of the Prophet Muhammad, Isra’ and Mi’raj, the Prophet’s journey to Thaif, and the stories of the prophets Ibrahim and Musa (@vrjourney.indo, n.d.). This VR facility supports multiple language options, including Indonesian, Arabic, and English, with a film duration of approximately 9–11 minutes depending on the selected story. The stories about the Prophet’s Hijrah and the Isra’ Mi’raj are the most popular among the available content. This VR 5D experience is available in major cities across Indonesia, including Jakarta, Bogor, Bandung, Bekasi, Makassar, Padang, Balikpapan, Tangerang, Yogyakarta, Denpasar, Lombok, and East Kalimantan. The devices can be found in shopping malls and at several major mosques in these cities. Examples of VR 5D applications can be found on Instagram @vrjourney.indo.
The predominance of two specific narratives characterizes the account’s content. The initial narrative recounts the journey of the Prophet Muhammad during the Isra’ and Mi’raj. As Imam Bukhari and Imam Muslim recounted through the chain of Ibn Mas’ud, this account chronicles a significant event in the early phase of the Prophet Muhammad’s prophethood, particularly when he performed prayer near the Ka’bah. At that time, Abû Jahal and the leaders of the Quraish were convening at the Masjid al-Haram. In that atmosphere, Abû Jahal challenged his group: who among them had the courage to take the contents of a freshly slaughtered camel’s stomach and throw them onto Muhammad’s back while he was in prostration? This challenge was addressed by ‘Uqbah b. Abî Mu‘ait, who promptly took the entrails and placed them on the Prophet’s back while he was in prostration. The Quraish leaders found this amusing, while the Prophet maintained his posture of prostration without moving (al-Naisaburī, n.d.).
Upon learning of the incident, Fatimah, the Prophet’s daughter, swiftly arrived, proceeded to clean the dirt from her father’s back, and admonished the perpetrators. Subsequently, the Prophet rose to his feet and offered a prayer, methodically enumerating the names of the Quraish leaders, beseeching Allah to inflict retribution upon them. Ibn Mas‘ud, the narrator of this hadith, attested to having witnessed the eventual demise of the Quraish leaders in the Battle of Badr, where their bodies lay lifeless on the battlefield. This hadith not only illustrates the form of insult and challenge faced by the Prophet Muh}ammad in spreading the message of Islam, but also reaffirms the belief in divine justice that will befall those who vehemently oppose the teachings of Islam.
The Isra’ and Mi’raj of the Prophet Muhammad occurred in 621 CE and marked a pivotal moment in Islamic history. Despite the passage of centuries, this event continues to resonate in the present day for Muslims worldwide. Scholars have traditionally drawn upon a variety of sources to access historical knowledge. These sources include traditional texts, such as the Sîrah Nabawiyyah, online resources, and teachers’ oral accounts. However, the advent of 5D Virtual Reality (VR) technology has introduced a novel dimension to the field, offering an immersive experience that has the potential to transform the way in which users interact with virtual environments. The medium of 5D VR enables the viewer to directly experience the arduous challenges faced by the Prophet Muhammad during his journey through the mystical journey of the Isra and Mi’raj (@vrjourney.indo, 2024b).
[bookmark: _Hlk181553277]The utilization of VR 5D technology facilitates an enhanced comprehension of the profound significance of the events experienced by the Prophet Muhammad. This experience unveils the exalted status of Allah’s beloved, a concept that, in its complete comprehension, defies human rationality. It is solely through the volition of Allah that this phenomenon occurs. An examination of the Prophet Muhammad’s life reveals his steadfastness of faith, patience, and perseverance. The VR 5D experience transcends mere entertainment, serving as an effective educational tool that facilitates a deeper understanding of Islamic history. This technology enables individuals to retrace the steps of the Prophet Muhammad during his journey of Isra’ and Mi’raj. This experience fosters a deeper connection to history, enhances empathy, and provides inspiration, encouraging individuals to emulate the noble values embodied within.
[image: ]
Picture 5. The utilization of 5D Virtual Reality in the narrative of Isra’ and Mi’raj
Secondly, the Prophet Muhammad’s mission to Thaif marked a significant phase in his prophetic journey, occurring in the aftermath of the deaths of his two primary supporters, Abû T{âlib and Khadijah. In the 10th year of his prophethood (Shawwal, approximately May/June 619 CE), the Prophet Muhammad, accompanied by Zaid b. Harithah, traversed the distance of 60 miles to Taif, with the objective of inviting its populace to embrace Islam (al-Mubarakfuri, 2001, 172). He engaged in discourse with three leaders of the Thaqif tribe—‘Abd Yalil, Mas‘ud, and Habib—with the objective of securing their support. However, the reception they received was characterized by a significant degree of hostility, including mockery and physical violence. This experience became one of the most painful moments in the life of the Messenger of Allah, as he later revealed to ‘Â’ishah, may Allah be pleased with her (al-Mubarakfuri, 2001, 172). This event is documented in a hadith recorded by Ibn H}ibbân:
أَخْبَرَنَا مُحَمَّدُ بْنُ الْحَسَنِ بْنِ قُتَيْبَةَ، حَدَّثَنَا حَرْمَلَةُ بْنُ يَحْيَى، حَدَّثَنَا ابْنُ وَهْبٍ، أَخْبَرَنَا يُونُسُ، عَنِ ابْنِ شِهَابٍ، أَخْبَرَنِي عُرْوَةُ، أَنَّ عَائِشَةَ، قَالَتْ لِرَسُولِ اللَّهِ صَلَّى اللَّهُ عَلَيْهِ وَسَلَّمَ: هَلْ أَتَى عَلَيْكَ يَوْمٌ كَانَ أَشَدَّ عَلَيْكَ مِنْ يَوْمِ أُحُدٍ؟ قَالَ: «لَقَدْ لَقِيتُ مِنْ قَوْمَكِ، وَكَانَ أَشَدُّ مَا لَقِيتُ مِنْهُمْ يَوْمَ الْعَقَبَةِ، إِذْ عَرَضْتُ نَفْسِي عَلَى ابْنِ عَبْدِ يَالِيلَ بْنِ عَبْدِ كُلَالٍ، فَلَمْ يُجِبْنِي إِلَى مَا أَرَدْتُ، فَانْطَلَقْتُ وَأَنَا مَهْمُومٌ عَلَى وَجْهِي، فَرَفَعْتُ رَأْسِي، فَإِذَا أَنَا بِسَحَابَةٍ قَدْ أَظَلَّتْنِي، فَنَظَرْتُ فَإِذَا فِيهَا جِبْرِيلُ عَلَيْهِ السَّلَامُ، فَنَادَانِي، فَقَالَ: إِنَّ اللَّهَ قَدْ سَمِعَ قَوْلَ قَوْمِكَ لَكَ، وَمَا رَدُّوا عَلَيْكَ، وَقَدْ بَعَثَ إِلَيْكَ مَلَكُ الْجِبَالِ لِتَأْمُرَ بِمَا شِئْتَ [ص:517] فِيهِمْ، قَالَ: فَنَادَانِي مَلَكُ الْجِبَالِ وَسَلَّمَ عَلَيَّ، ثُمَّ قَالَ: يَا مُحَمَّدُ إِنَّ اللَّهَ قَدْ سَمِعَ قَوْلَ قَوْمِكَ لَكَ، وَأَنَا مَلَكُ الْجِبَالِ، وَقَدْ بَعَثَنِي رَبُّكَ إِلَيْكَ لِتَأْمُرَنِي بِأَمْرِكَ، إِنْ شِئْتَ أَنْ أُطْبِقَ عَلَيْهِمُ الْأَخْشَبَيْنِ» ، فَقَالَ رَسُولُ اللَّهِ صَلَّى اللَّهُ عَلَيْهِ وَسَلَّمَ: «بَلْ أَرْجُو أَنْ يُخْرِجَ اللَّهُ مِنْ أَصْلَابِهِمْ مَنْ يَعْبُدُ اللَّهَ وَحْدَهُ لَا يُشْرِكُ بِهِ شَيْئًا(al-Tamîmî, 1993, 516)
“It has been reported to us by Muh}ammad b. al-H}asan b. Qutaybah, who narrated to us by H}armalah b. Yah}ya, who narrated to us by Ibn Wahb, who reported to us by Yunus, from Ibn Syihâb, who reported to us by ‘Urwah, that ‘Â’ishah asked the Messenger of Allah Muh}ammad: “Is there any day more difficult for you than the day of Uhud?” He replied, “I met your people, and the most difficult thing I encountered from them was on the day of ‘Aqabah, when I offered my life to Ibn ‘Abd Yâlîl b. Khâlîl b. Kalâl, but he did not accept it: ‘I have met your people, and the most difficult thing I encountered from them was on the day of ‘Aqabah, when I offered my life to Ibn ‘Abd Yâlîl, the son of Kalâl, and he did not respond as I desired. So I departed in distress, raised my head, and saw a cloud sheltering me, and I looked and saw Gabriel, peace be upon him, and he called me and said: ‘O man, verily Allah has heard the words of your people: Allah has heard what your people have said to you, and what they have said to you, and has sent the Angel Gabriel to you, so that you may command whatever you wish among them.’ He said, ‘The angel Gabriel called me and greeted me, then said, ‘O Muh}ammad, verily Allah has heard what your people have said, and what they have said to you: “O Muh}ammad, Allah has heard what your people have said to you, and I am the Angel Gabriel, and your Lord has sent me to you to ask you to say what you desire.” The Prophet Muh}ammad said, ‘No, I hope that Allah will bring forth from among them those who worship Allah alone and do not associate anything with Him.”

The VR experience, which is located on the ground floor of Duta Mall, Ground Floor in Banjarmasin, utilizes 5D Virtual Reality technology. This technology enables users to experience a virtual journey back to the time of the Prophet Muhammad, offering a firsthand perspective on his life and the challenges he faced. In a video uploaded by the account @vrjourney.indo (@vrjourney.indo, 2024a), a user describes the experience as realistic, particularly in its depiction of the Prophet’s challenges during his mission to Thaif. The user’s experience evoked the Prophet’s own encounters with mistreatment and pelting with stones, resulting in blood-stained sandals. This vivid depiction of the Prophet’s challenges in disseminating Islamic teachings has left an indelible impression on the user.

Analysis of the Integration of Hadith and Science in Virtual Space: John Haught’s Perspective
A thorough examination of the discourse surrounding the integration of hadith and science in virtual spaces, such as the @nikmatislamchannel TikTok account, elucidates an intriguing epistemological dynamic in the relationship between religious texts and scientific findings. When examined through the lens of John Haught’s contact approach, this discourse can be understood as a dialogical effort to bridge the authority of science and revelation. Haught’s perspective on the relationship between science and religion challenges the conventional view of these two fields as inherently conflicting or subordinate to one another (John F. Haught, 2004, 117-121). Instead, Haught proposes that this relationship can be conceptualized as a space for interaction that facilitates reinterpretation without compromising the integrity of either discipline. In this context, the scientific examination of the hadith concerning the wings of the fly does not merely entail empirical verification; it also necessitates hermeneutic reflection, thereby underscoring the ongoing relevance of religious texts within the paradigm of contemporary knowledge (John F. Haught, 2004, 142).
Furthermore, Haught’s contact approach has significant consequences. The integration of hadith and science does not invariably seek to substantiate the preeminence of revelation over science; rather, it is intended to establish a forum for discourse that underscores the limits and possibilities inherent in both disciplines. This approach eschews reductionism (Lang & Kundt, 2020), whether from a scientific perspective, which disregards the metaphysical dimension, or from a theological perspective, which repudiates the epistemological dynamics of science (Kyriakopoulou & Vosniadou, 2020; Lang & Kundt, 2020). In the context of digital discourse, this phenomenon can be seen as indicative of a new authority that seeks to mediate the interpretation of texts through popular scientific narratives. This development has the potential to simplify the complexity of classical epistemology. Consequently, a thorough examination of this phenomenon is imperative to comprehend the dynamics of science-hadith integration and assess religious authority’s evolution in the digital age, wherein access to interpretation is no longer confined to formal institutions or scholars.
A more critical examination of the contact approach reveals that it gives rise to epistemological questions concerning the limits of knowledge authority. In the context of the hadith regarding the wings of a fly, interpretations that link it to principles of microbiology or antibacterial properties appear to seek to confirm the textual validity through contemporary scientific findings. However, this tendency risks fostering a verificationist bias, where their alignment with scientific data primarily measures the truth value of religious texts. This approach, however, indirectly establishes science as the sole arbiter of validation while disregarding the contextual, historical, and linguistic dimensions of the hadith itself. Consequently, the contact approach should be regarded as an epistemological negotiation field, wherein scientific and religious authority boundaries are tested, negotiated, or even reduced.
Moreover, this phenomenon of integration also reflects the transformation of religious authority in the digital age (Muratova, 2024). Posts such as those on TikTok @nikmatislamchannel demonstrate how formal institutions or traditional scholars no longer monopolize interpretive authority. Rather, it is increasingly open to non-institutional actors who utilize popular scientific narratives to build legitimacy. This phenomenon aligns with the broader trend of the mediatization of religion, wherein religious discourse is meticulously constructed, disseminated, and negotiated through the lens of digital media. In this context, Haught’s contact approach is characterized by an interplay between epistemological and socio-cultural dimensions. The dialogue between science and religion unfolds in a public sphere influenced by the dynamics of authority, popularity, and algorithms. Consequently, research endeavors concerning the integration of hadith and science in virtual spaces must consider the epistemological nuances, production, distribution, and consumption of knowledge in the digital age.
The second example is drawn from the TikTok account @santai_tapisampai, which presents content integrating hadith and science through a discussion of the relationship between prostration and its benefits for heart health. When analyzed through the four approaches to the relationship between science and religion proposed by John Haught, this content can be categorized under the confirmation approach. This is evident in the manner in which the content presents medical research—from F. Ibrahim—as scientific evidence that reinforces Islamic teachings about the benefits of prostration. In this kind of narrative, science is positioned as a corroborating instrument that validates the veracity of religious doctrines that have been long-held, rather than as an agent of critical dialogue or a repository of knowledge capable of challenging theological beliefs. Consequently, the interplay between science and religion in this content is characterized by affirmation, culminating in justification, as opposed to an interactive process of mutual testing or reflection.
The confirmation categories employed in Haught’s approach facilitate the delineation of the epistemological underpinnings inherent in this particular content type. The content demonstrates a pattern of selectivity in accepting scientific findings by positioning science as a supporter of religious claims. Specifically, findings that align with sacred texts are highlighted, while other neutral or contradictory findings tend to be ignored. The integration of hadith and science in digital content of this nature functions more as a strategy of legitimization than as open scientific exploration. Therefore, although the health narratives in sujud may appear to be scientific, their presentation patterns remain rooted in religious beliefs that predate science. Rather than being the result of a symmetrical dialogue or correlation between religion and science, these narratives are the product of a different historical and cultural context.
Additionally, the utilization of scientific evidence to substantiate religious assertions within the digital domain can be understood as a strategy employed to validate religious identity in the context of a global discourse that is frequently influenced by secularism or the predominance of Western scientific thought (Melville et al., 2022). In this context, the integration of hadith and science is related to symbolic social and political dynamics. The dissemination of such content serves to reinforce collective pride among adherents, present Islam as a scientific religion, and concurrently counteract narratives that seek to divide religion and science. According to Haught’s classification, the integration of hadith and science in the digital space is considered confirmation. However, a more nuanced interpretation of this integration reveals a combination of epistemological, identity, and social representation dimensions.
The third illustration originates from a video disseminated on the TikTok account @edimujiono19, which asserts that all components of the human anatomy will disintegrate, with the exception of the tailbone. The tailbone is purported to be the origin of human creation and is believed to serve as the foundation for resurrection on the Day of Judgment. When analyzed through the lens of John Haught’s theory, this content can be categorized under the confirmation approach, as it presents a narrative where scientific claims are used to reinforce established religious beliefs. In this content, science is employed as a means to substantiate eschatological doctrines in Islam, without thereby establishing a framework for revision or critical dialogue between religious understanding and scientific findings.
In Haught’s confirmatory approach, religion provides a profound semantic framework that lends credibility to scientific knowledge, thereby rendering scientific discoveries objective facts and affirmations of spiritual truth. In this context, the narrative about the tailbone demonstrates how science is integrated into religious dogma. The existence of the “indestructible bone” is not confined to biological knowledge; rather, it symbolizes immortality and the assurance of resurrection. Consequently, this content positions science in a supportive role, not as an equal partner in dialogue, but as a justification for pre-existing metaphysical beliefs.
This approach indicates a selective epistemological strategy in integrating science and religion in virtual spaces. In these spaces, scientific findings that support accepted dogma are accepted, while other scientific findings that contradict it are often ignored. This observation suggests that the relationship between science and religion in this context is asymmetrical: science serves to reinforce religious authority, but not to challenge it. Theoretically, this phenomenon reveals an effort to consolidate religious identity through the use of scientific symbols. It also demonstrates the limitations of the confirmation approach in promoting critical dialogue between revelation and scientific rationality.
This narrative suggests the potential for developing “scientific apologetics” in virtual spaces, which involves utilizing science as an apologetic instrument to defend and strengthen religious beliefs. This thesis demonstrates the capacity to reinforce the conviction of religious communities in the congruence between religion and science, while concurrently allowing for the critique of the potential for epistemological simplification, which asserts that the intricacy of science is diminished to the mere validation of doctrine. Consequently, the integration of science and religion as depicted in this content prioritizes symbolic legitimation over critical epistemological discourse.
The fourth and fifth examples are sourced from video posts on the Instagram account @vrjourney.indo, which utilizes Virtual Reality (VR) technology as a medium to present the narrative of the Prophet Muhammad’s journey, encompassing the Isra’ Mi’raj and the journey to Thaif. In contrast to the preceding three examples, which expound upon narrative or argumentative claims concerning the relationship between science and religion, this content places particular emphasis on the utilization of technology as a medium for visualization and immersive experiences. When analyzed through the lens of John Haught’s perspective, the approach employed in this content does not fully align with the “contact” category in the sense of epistemic dialogue between science and religion. This is due to the fact that VR technology functions more as a tool for representing religious narratives than as a conceptual dialogue partner with religious teachings.
In Haught’s typology, the category of contact suggests a reciprocal interaction between science and religion in constructing meaning or interpreting phenomena. In this case, VR technology plays an instrumental role, namely by recreating religious experiences through digital media without mediating conceptual dialogue between religious narratives and scientific knowledge. Consequently, the employment of VR signifies the leveraging of technological advancements to augment religious teachings’ aesthetic and affective dimensions, as opposed to its utilization as a discursive domain wherein scientific methodologies intersect with theological comprehension.
This phenomenon demonstrates that, within the paradigm of integrating religion and science in the digital realm, technology does not invariably function as an epistemic conduit that fosters dialogue; rather, it can also serve as a pedagogical or visual medium for religious discourse, thereby enhancing religious experiences without necessitating the exchange of ideas with scientific knowledge. This phenomenon signifies a diversification of forms of integration between religion and science in the digital age, wherein their encounter encompasses aesthetic, affective, and mediative dimensions, rather than remaining confined to the epistemological level. In summary, the various analyses can be found in the following table:

	No
	Content
	Category (Haught)
	Analytical Argument
	Implications/Criticism

	1
	Hadith of the fly’s wing (@relijenius)
	Confirmation
	The content states that the hadith of the Prophet (the wing of a fly contains healing properties) has been supported by scientific findings related to antibacterial properties. Here, religion appears as a source of truth that is “validated” by science. There is no negotiation or epistemic renewal, but rather religious beliefs are reinforced with scientific data that serves as justification.
	The risk of theological reductionism: science is used as a tool to justify religion, so that if science contradicts it, faith can be threatened. It does not open up space for critical discussion between the two sides.

	2
	The benefits of sujud for health (@santai_tapisampai)
	Confirmation
	The content explains the benefits of prostration for heart health from a medical perspective. Here, ritual teachings are reduced to biological/physiological functions. Haught’s “confirmation” perspective is apparent because religion is considered “successful” or “proven true” if it corresponds to research results. As in the first example, there is no epistemic interaction, only validation.
	Demonstrating the instrumentalization of religion: religion is accepted not because of its spiritual meaning, but because it has been proven to be “useful” medically. The potential for disregarding the metaphysical value of prostration.

	3
	The tailbone is not broken (@edimujiono19)
	Confirmation
	The content states that the tailbone is a part of the body that does not decay and will be used during resurrection, which links this to biological research. This is also a form of “confirmation” because science is used as “evidence” to support theological claims. There is no re-examination of understanding, only the application of science to doctrine.
	There is a potential for simplification of the meaning of resurrection: eschatological experiences are reduced to mere biological phenomena. The risk of dogmatism remains high even when wrapped in science.

	4
	VR Journey of the Prophet (@vrjourney.indo)
	Not fully in contact
	Through VR technology, Content is virtual experiences (Isra’ Mi’raj, to Thaif). It appears to open up space for affective-emotional interaction, but does not open up conceptual or epistemic dialogue between religion and science. It does not correspond to “contact” in Haught’s sense (epistemic dialogue), but is limited to the integration of technology for educational or aesthetic purposes.
	Implications as a mediative technology, not an epistemological one: science (VR) only serves as a medium/tool for conveying religious narratives, not as a partner in dialogue that changes or re-examines religious meanings.



A comprehensive analytical table has been meticulously compiled, illuminating a prevailing trend in digital content that emphasizes the integration of hadith and science. This integration is predominantly characterized by the adoption of a confirmatory approach, as delineated by John Haught. The initial three pieces of content—concerning the hadith of the fly, the merits of prostration, and the tailbone—employ scientific principles as a substantiation for religious assertions. In this model, religion is positioned as the initial truth that is subsequently “proven” through scientific findings. In this case, science functions as an “assistant” or “secondary justification,” complementing religious claims but not challenging or amending established theological interpretations (Haught, 2006).
This pattern exemplifies epistemic instrumentalization, defined as the utilization of science as a means to substantiate doctrine, rather than engaging in dialogue as an equal partner. On the one hand, this approach appears to fortify public religious beliefs, as it suggests that religious teachings remain pertinent and scientifically validated. Conversely, adhering to this pattern entails the potential for theological reductionism, which entails the simplification of spiritual and metaphysical interpretations into a framework exclusively biological or materialistic. Should scientific findings alter or refute these principles in the future, the beliefs founded upon scientific substantiation may become vulnerable.
Conversely, the fourth content, namely the utilization of Virtual Reality in presenting the journey of the Prophet Muhammad (Isra’ Mi’raj and the journey to Thaif), presents a divergent dynamic. A preliminary analysis suggests that implementing this technology may facilitate novel forms of interaction between religion and science, particularly through digital technology to modernize religious narratives and make them more accessible to contemporary audiences. However, upon closer analysis, this content is more accurately understood as the integration of technology for narrative mediation, rather than as contact in the epistemic dialogue sense of Haught. In Haught’s conceptualization of contact, the interaction of ideas leads to the exploration of new perspectives, the emergence of questions, and the facilitation of shifts in understanding. Conversely, within the domain of virtual reality, technological interventions are merely instruments for the reiteration of prevailing religious discourses, devoid of any process of epistemic enhancement or semantic negotiation. Consequently, the role of science in this context is primarily that of an expressive and educational medium, rather than an epistemological partner.
These findings demonstrate that in the digital content landscape, the relationship between science and religion tends to be asymmetrical: religion remains the center of meaning, while science (in the form of scientific theory or technology) serves to complement, prove, or represent. These patterns suggest constraints on the potential for initiating critical discourse, as Haught envisioned, wherein religion and science interact to broaden our comprehension of the world and human existence.
Moreover, these results bear significant implications. Despite digital content’s efforts to present an integration of religion and science, the emerging epistemic relationship is more akin to a unilateral validation or technological utilitarianism, rather than an open dialogue. The challenge that lies ahead is to devise strategies that encourage the production of digital religious content that utilizes science as a “justification” or “medium,” thereby facilitating the emergence of critical, creative, and cooperative theological reflection that engages with scientific knowledge.

Concluding Remarks
The analysis demonstrates that the integration of hadith and science within the digital domain traverses a spectrum of relationships, which can be delineated through John Haught’s categories of approaches. This content, whether substantiating religious beliefs through scientific findings or presenting religious experiences through technological means, illustrates how science and religion converge in a contextualized manner. The former approach, which emphasizes the confirmation of spiritual beliefs through empirical evidence, is predominant in narratives concerning the origins of wings and tailbones. In contrast, the latter approach, which utilizes Virtual Reality to expand access to religious imagination, is a recent development. This variation suggests that the relationship between science and religion in the digital ecosystem is more pragmatic than theoretical, with an emphasis on reinterpreting religious narratives in contemporary language or media.
These findings suggest that Haught’s categories function not only as a framework for classification but also as a lens through which to comprehend the epistemological dynamics underlying the production of digital religious knowledge. Contrary to an oppositional relationship, the emerging relationship demonstrates an affirmational pattern, whereby science enriches, strengthens, or visualizes faith narratives. However, this positive pattern is accompanied by both an opportunity and a challenge: to promote more critical and reflective interaction between religion and science. The integration that has occurred is one-sided, moving from religious texts toward scientific legitimacy, while the potential for two-way dialogue between their diverse epistemologies still awaits serious exploration.

Bibliography
@edimujiono19. “Integrasi Hadis Dan Sains Pada Hancurnya Tubuh Manusia Kecuali Tulang Ekornya.” TikTok, 2024. https://vt.tiktok.com/ZSj9usHQH/.
@nikmatislamchannel. “Hadis Dan Sains Mengenai Sayap Dan Lalat.” Tiktok, 2023. https://vt.tiktok.com/ZSjSeRW9h/.
@santai_tapisampai. “Sujud & Kesihatan Jantung (Kajian Sains Mengenai Sujud).” TikTok, 2023. https://vt.tiktok.com/ZSjSeyknN/.
@vrjourney.indo. “Akun Instagram VR Journey Indonesia.” Instagram. Accessed October 12, 2024. https://www.instagram.com/vrjourney.indo/?igsh=cDNzNW10N3pkbGVt.
———. “Kisah Hijrah Ke Thaif.” Instagram, 2024. https://www.instagram.com/reel/DBA1Z7bAACB/?igsh=MWswam11bzZwamNzdg==.
———. “Kisah Isra’ Dan Mi’raj.” Instagram, 2024. https://www.instagram.com/reel/DBdYwb2RJhn/?igsh=cjRibGRkYzV2MzJz.
Abduh, Muhammad, and Kerwanto. “Relevansi Pemikiran Seyyed Hossein Nasr Tentang Integrasi Islam Dan Sains Terhadap Pendidikan Islam Di Indonesia.” EDUMULYA: Jurnal Pendidikan Agama Islam 1, no. 2 (2023): 15–16.
Bukhârî (al-), Muh}ammad b. Isma‘îl Abû ‘Abd Allâh. S{ah}îh} Bukhârî. Vol 4. Dâr Tûq al-Najâh}, 1422.
al-Mubarakfuri, Syaikh Shafiyyurrahman. Sirah Nabawiyah: Perjalanan Hidup Rasul Yang Agung Muhammad Saw Dari Kelahiran Hingga Detik-Detik Terakhir, trans Hanif Yahya. Jakarta: Darul Haq, 2001.
Arifin, Muhammad Patri. “Obat Penawar Dan Penyakit Di Sayap Lalat (Integrasi-Interkonektif Hadis Dengan Ilmu Pengetahuan).” Al-Munir: Jurnal Ilmu Al-Qur’an Dan Tafsir 2, no. 2 (2020): 106–7.
Campbell, Heidi A. “Now What? Religious Studies Whither and Why? Looking Backwards and Forwards at the Study of Digital Religion.” Religious Studies Review 50, no. 1 (2024): 83–87. https://doi.org/10.1111/rsr.17062.
Dalimunthe, Reza Pahlevi, and Istiva Ahyani. “Sujud Perspektif Hadis Dan Implikasinya Dengan Kesehatan.” Humantech: Jurnal Ilmiah Multi Disiplin Indonesia 1, no. 12 (2022): 1867–69.
Darsyah, Syukron. “Hadis-Hadis Tarbawi Tentang Integrasi Ilmu, Sains Dan Teknologi.” At-Thullab: Jurnal Of Islamic Studies 3, no. 2 (2022): 3.
Drossis, Giannis, Chryssi Birliraki, and Constantine Stephanidis. “Interaction with Immersive Cultural Heritage Environments Using Virtual Reality Technologies.” HCI International, 2018, 179.
eramuslim: Media Islam Rujukan. “Video Ilmiah Ini Tunjukkan Keajaiban Tulang Ekor, Sabda Nabi Muhammad 100% Benar,” 2017. https://www.eramuslim.com/tahukah-anda/video-ilmiah-ini-tunjukkan-keajaiban-tulang-ekor-sabda-nabi-muhammad-100-benar/.
Hamdie, Ilham Masykuri, and M. Miftah Arief. “Teori Abdul Karim Soroush: Analisis Teori Agama Dan Masyarakat Beragama.” Nizham 9, no. 1 (2022): 92–95.
Hayat, Muhammad Syaipul. “Hakikat Sains Dan Inkuiri.” INA-Rxiv, 2018, 2. osf.io/preprints/inarxiv/3zy85.
Hidayatullah, Syarif. “Agama Dan Sains: Sebuah Kajian Tentang Relasi Dan Metodologi.” Jurnal Filsafat 29, no. 1 (2019): 123.
Idri, Arif Jamaluddin Malik, M Nawawi, Syamsuddin, Muhammad Hadi Sucipto, and Fikri Mahzumi. Studi Hadis. Edited by Wahidah Zein Br Siregar, Lilik Huriyah, Andriani Samsuri, and Fitriah. Surabaya: UIN SA Press, 2014.
John F. Haught. Perjumpaan Sains Dan Agama Dari Konflik Ke Dialog. Edited by Ahmad Baiquni. 1st ed. Bandung: PT Mizan Pustaka, 2004.
Lutfi, Muhammad. Meretas Polemik Sains Dan Agama: Peta Pemikiran Haidar Bagir Dan Ulil Abshar Abdalla. Surabaya: Inoffast Publishing, 2024.
Muhaini. “Meretas Konflik Sains Dan Agama (Dalam Perspektif Amin Abdullah Dan Ian G. Barbour).” At-Tafkir 13, no. 1 (2020): 95–111. https://doi.org/10.32505/at.v13i1.1719.
Muller, Julia, and Thomas N. Friemel. “Dynamics of Digital Media Use in Religious Communities—A Theoretical Model.” Religions 15, no. 7 (2024): 2–14. https://doi.org/https://doi.org/10.3390/rel15070762.
Naysâbûrî (al-), Abû ‘Abd Allâh Muh}ammmad b. ‘Abd Allâh al-H}âkim. S{ah}îh} Muslim. Vol 1. Beirut: Dâr Ih}yâ’ al-Turath al-‘Arabi, n.d.
--------. S{ah}îh} Muslim. Vol 4. Beirut: Dâr Ih}yâ’ al-Turath al-‘Arabi, n.d.
Nakissa, Aria. “Cognitive Science of Religion and the Study of Islam: Rethinking Islamic Theology, Law, Education, and Mysticism Using the Works of al-Ghazâlî,” May 27, 2020. https://doi.org/10.1163/15700682-12341474.Nur, Zunaidi. “Hermeneutika Hadis Zaghlul An-Najjar.” Tamaddun Journal of Islamic Studies 1, no. 2 (2022): 184.
Pramesti, Azilla Auri, Nofa Sopiya, Richard Panigor Sitompul, and Fitroh. “Systematic Literature Review: Pemanfaatan Virtual Reality(VR) Sebagai Alternatif Media Pembelajaran.” Jurnal Pendidikan Teknologi Dan Kejuruan 19, no. 2 (2022): 110.
Pramudita, Bernadinus Adi. “Duh! Implementasi VR Di Indonesia Rendah, Penyebabnya...” Investing.com, 2019. https://id.investing.com/news/economy/duh-implementasi-vr-di-indonesia-rendah-penyebabnya-1939586.
Sulistio, Bambang, Arief Ramadhan, Edi Abdurachman, Muhammad Zarlis, and Agung Trisetyarso. “The Utilization of Machine Learning on Studying Hadith in Islam: A Systematic Literature Review.” Education and Information Technologies 29, no. 5 (April 1, 2024): 5381–5419. https://doi.org/10.1007/s10639-023-12008-9.
Tamîmî (al-), Muh}ammad b. H}ayyân b. Ah}mad b. H}ayyân b. Mu‘âdh b. Ma‘bad. S{ah}îh} Ibnu H}ibbân. Vol 14. Beirut: Mu’assasah al-Risâlah, 1993.
Topik. “Islamisasi Sains Menurut Sayyed Hossein Nasr.” Edukatif 6, no. 2 (2020): 130.
Yasti, Suci Amalia, M. Ridwan Hasbi, Masyhuri Putra, and Hidayatullah Ismail. “Integrasi Hadis Dengan Sains: Membaca Tunjuk Ajar Rasulullah Dalam Menguap Dan Antisipasi Dislokasi Rahang.” Al-Qudwah 1, no. 2 (2023): 147. https://doi.org/10.24014/alqudwah.v1i2.24759.
Zamzami, Mukhammad, Ghorbanali Karimzadeh Gharamaleki, Abdullah Hosseinieskandian, and Abd A’la. “On the Intersection of Science and Religion: A Critical Analysis of Abdulkarim Soroush’s Thought.” Religió Jurnal Studi Agama-Agama 12, no. 2 (2022): 233–60. https://doi.org/10.15642/religio.v12i2.2167.
Zoellner, Lori A., Jacob A. Bentley, Norah C. Feeny, Alexandra B. Klein, Michael L. Dolezal, Dega A. Angula, and Momin H. Egeh. “Reaching the Unreached: Bridging Islam and Science to Treat the Mental Wounds of War.” Frontiers in Psychiatry 12 (June 2, 2021). https://doi.org/10.3389/fpsyt.2021.599293.


Ulul Albab: Jurnal Studi Islam Vol. x, No. x, Tahun xxxx

Ulul Albab: Jurnal Studi Islam Vol. x, No. x, Tahun xxxx
Ulul Albab: Jurnal Studi Islam Vol. x, No. x, Tahun xxxx

image3.jpeg
22

Q_Temukan konten terkai

SUJUD & KESIHATAN JANTUNG
3
W

“Sedeks-sokat hams hepad Tuna
R o ey sanaman o

AP~ " can mernearn besan rtune

#jantung #kesihata... Lihat lainnya .
a Mevian Kurtish

Tambahkan komentr. @ ®





image4.jpeg
wl T @

12:15

& Q Temukan konten terkait Cari

ntuk p

AFAR'am - 0128

5 svaraasli - Al-An' am -

-
Kreator ini menonaktifkan komentar




image5.jpeg
P — .
VIRTUAL REALITY
KISAH NABI 5 DIMENSI

'
= 4

\ ! ,

A\ SUDAH HADIR DI TANGERANGH! J) ..

@ \ioumey.ndo dan 13 lsinnya berkomentar

£ infotangerangkota.id + Audio ash 2 30nng ll!!





image1.png
Science and religion
are in conflict

+ Religion and science
have their own
domains

Conflict

@ Confirmation

Religion as the spirit ¢ Religion and science
and supporter of the « engage in
pursuit of knowledge constructive dialogue




image2.png
Nikmat Islam




